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XENOPHON ON MALE LOVE

In a previous article I attempted to trace the way in which, for Xenophon, homo-
sexual liaisons might or might not affect the discipline of military life, and the
emphasis which he placed upon the virtue of self-control (éyxpdreia) in dealing with
desires of this kind.! The present paper seeks to broaden the enquiry into a study of
Xenophon’s attitude to male same-sex affairs in general.

Following the recognition that Plato’s discussions of pederasty are quite unrepres-
entative of Athenian society as a whole, recent scholarship has concentrated on vase
paintings and on the orators who, as Sir Kenneth Dover has taught us, embody in
their speeches the values which would appeal to an Athenian jury. Xenophon
meanwhile has to some extent fallen between two stools. Relegated to the second rank
as a writer and thinker behind Thoukudides and Plato, he nevertheless fails to be
representative of the common man. On questions of male love, his writings have been
excavated for citations to supplement general views on the Greek outlook, but the
distinction between Sokrates and Xenophon has often been disregarded, or perhaps
thought incapable of definition.? Other scholars have regarded Xenophon’s writings
as a source for the ‘historical Sokrates’, while showing little interest in the views of
Xenophon himself. More recently, there has been a tendency to regard Xenophon as
opposed to pederasty (or at least its physical expression) outright.?

The time may therefore be ripe for a fresh attempt to discover just what Xenophon
believed on this subject. He belongs to an important group in Athenian society, the
upper-class gentry who, while not aspiring to the heights of Platonic philosophy,
might be prepared to think about their relationships with boys. Moreover, his very
position in the second rank as a man of letters embodies a positive virtue for the social
historian who is seeking to map the views of Greek society at large. I do not claim in
any simplistic sense that Xenophon can be held to embody those views, but he
provides an interesting specimen for dissection. Granted the limitations of his class
background, his experience of life was wide-ranging—from military service in Asia
Minor and Thrace to the pursuits of a retired country gentleman at Skillous. He knew
the life of Athens and Sparta, and, to some extent, that of the Persian Empire and of
Thrace. In his retreat at Skillous he developed a variety of interests which are reflected
in his multifarious treatises. He shows himself aware of the different traditions within
Greece regarding pederasty,* and his narratives include glancing references to a

! C. Hindley, ‘EROS and military command in Xenophon’, CQ 44 (1994), 347-366.

2 Both Sir Kenneth Dover and Michel Foucault, from their different viewpoints, handle the
material in this way. See K. J. Dover, Greek Homosexuality (London, 1978); M. Foucault, The
History of Sexuality, vol. 2: The Use of Pleasure, trans. R. Hurley (Harmondsworth, 1986). The
relationship of Sokrates to the tradition about him over many areas of interest has been much
illuminated by the volume of essays edited by P. A. Vander Waerdt, The Socratic Movement
(Ithaca and London, 1994).

3 E. Cantarella, Bisexuality in the Ancient World, trans Cormac O Cuilleanain (New Haven
and London, 1992), pp. 63f. B. S. Thornton, EROS: The Myth of Ancient Greek Sexuality
(Boulder, 1997), pp. 103, 202f.

4 Lac.Pol. 2.12-13. The omission of Athens here is intriguing and hard to explain, though it is
to some extent (and in a very different context) repaired in Sokrates’ discourse at Symposium
8.32-4. Unless otherwise specified, the title Symposium in this article refers to Xenophon’s work
of that name.
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number of other Hellenic societies. Moreover, in addition to the set-piece discussions
of love in the Memorabilia and the Symposium, many of his references to manifes-
tations of épws are in the nature of parenthetical narratives or obiter dicta, seemingly
uncoloured by the rhetorical or metaphysical purposes of an Aiskhines or a Plato.
Elsewhere Xenophon provides annotations which, however jejune they may be, at least
allow inferences to be drawn about the author’s own ethical stance.

I propose therefore to examine the few passages in which Xenophon speaks in
propria persona, his editorial comments, the implications of his narratives, and the
extent to which he seems to identify with, or stand aside from, the various more formal
discussions of pederasty attributed to others in his writings. It is to be hoped that what
emerges is a reasonably rounded picture of the views held by an experienced observer
of male same-sex relationships in the world of his time, and a contribution to
understanding that mouc{Awa which, following Plato’s Pausanias, recent observers have
emphasized as characteristic of the Athenian scene.

Several passages make clear Xenophon’s recognition of the power of sexual desire.
Notably, in the fifth chapter of Agesilaos the king is said to have shown almost
superhuman self-control in resisting Megabates, though his love for the youth was of
the kind displayed by a most passionate nature (cpodpordry piars) for the loveliest
of boys. Indeed, concludes Xenophon, ‘It seems to me that many more men are able to
gain the mastery over their enemies than over such passions.” This is a matter of
‘nature’ (¢dats), which, as commonly used, refers to a person’s settled character.’ The
term may extend to human nature at large, as when Hieron (and behind him I think we
can hear Xenophon) is made to say that his love for Dailokhos is perhaps driven by a
natural compulsion.® Elsewhere, children, wives, or ma:8ucd are grouped together as
objects of a similar ‘natural compulsion’ to love.” The passages so far mentioned carry
no implication that a person may be more inclined to homosexual than to heterosexual
relations (or vice versa), but Xenophon seems elsewhere to come near to what we
mean by ‘sexual orientation’ in speaking of Episthenes as a maiSepactrs, whose
Tpoémos can be explained to Seuthes by reference to his cohort of beautiful youths.?
Dover points out that the compulsion of love is described in the same terms as same-
sex desire in the heterosexual story of the Persian Araspas.’ Interestingly, however, as

5 Ages. 5.4 and 6. See also Symposium 8.8, where Sokrates admires Kallias’ character. The
reason for Agesilaos’ restraint was, I believe, not a moral objection to pederasty, but the risk of
diplomatic entanglement with an ambitious Persian family (see Hindley [n. 1], pp. 361-5). On the
wider literary background for the power of Aphrodite/Eros, see James Davidson, Courtesans and
Fishcakes (London, 1997), pp. 159ff.

¢ Hiero 1.33. Cf. Dover (n. 2), pp. 61f. Also, for the meaning of ‘nature’, see K. J. Dover, Greek
Popular Morality in the Time of Plato and Aristotle (Indianapolis, 1994), pp. 88-95.

For Hieron as mouthpiece of Xenophon, see below p. 89.

" Cyrop. 7.5.60: the term for ‘love’ here is ¢ieiv, but surely in the case of wives and maiSikd it
does not exclude épav. (Cf. Dover [n. 2], pp. 49-50, on the overlap between ¢uAia and épws.)

At Mem. 2.6.21 friendship or hostility toward others are matters of ‘nature’.

8 Anab. 7.4.7-8. Cf. Dover (n. 2), pp. 51, 62. Xenophon’s text is grammatically ambiguous as to
who raised the cohort of kaloi. To my mind the more likely candidate, on balance, is Episthenes.
But contrast D. Ogden, ‘Homosexuality and warfare in Ancient Greece’, in A. B. Lloyd (ed.),
Battle in Antiquity (London, 1996), p. 126.

For tpdémos as an individual’s character, cf. Cyrop. 8.3.49, and as a national characteristic,
Cyrop. 2.2.28.

® Cyrop. 5.1. 8-18. The passage provides another example of Xenophon speaking through his
characters: for while at Cyrop. 2.2.28 Kuros is depicted as deriding a courtier for appearing to
have a maidixd in the Greek fashion, he speaks in Cyrop. 5.1.12 as though homosexual
relationships were entirely on a par with heterosexual ones.
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soon as the discussion here turns to the power of love in general (§12), the genders of
lover and beloved both become masculine. This grammatical shift may not necessarily
indicate all-male relationships, but it surely includes them.!® The language of the
paragraph as a whole (with its repeated references to épa)pevor) is strongly reminiscent
of male same-sex contexts, where the compulsions of love are felt as strongly as in the
heterosexual arena.

Xenophon makes an important distinction between sex with and sex without épws.
The latter (1a dpodiowa or Aayveia) is treated as a mere bodily appetite, on a par with
other bodily appetites, such as hunger and thirst. This catalogue is mentioned with
numbing regularity by Xenophon’s Sokrates, and at Mem. 2.1.1 Xenophon himself
implicitly acknowledges its validity.!! The sexual appetite may be satisfied quite
casually—without any thought of procreation—and, Sokrates observes, the streets
are full of those who are willing to oblige.'> The gender of the object of desire is
immaterial. Thus, the philosopher Antisthenes, when his body craves relief, is satisfied
with whoever (or perhaps ‘whatever'—7o mapdv) is available, including women whom
no one else will visit.!?

Beyond (but including) this bodily appetite lies épws, which Dover defines as ‘the
obsessive focussing of desire upon one person’.!* Xenophon makes Hieron speak of
the much greater pleasure to be obtained from 7a per’ épwros dépodioa,'’” and is
clearly happy to romanticize relationships based on épws. When Episthenes (the
matdepaaris whom he encountered in Thrace) was on the point of offering his own
life in exchange for that of a beautiful youth, Xenophon readily came to his aid, and
praised the valour he had shown alongside his company of young men.

He also takes obvious pleasure in recounting the maidixos Adyos of the Median
nobleman who steals a kiss from the young and handsome Kuros, and for whom a
mere blink which deprives him of the sight of Kuros seems an eternity.!® Most notably,
he provides a lyrical description of the effect of Autolukos’ beauty on Kallias and the
assembled company at the opening of his Symposium, himself making the comment
that ‘those who are inspired by a temperate love (cdddpwv épws) have a kindlier look,
a gentler voice, and show a more unconstrained bearing’. A modern moralist might
conclude from this idealistic eulogy that physical sex is out of the question between
Kallias and Autolukos. But the opposite implication is clearly made later in the

1 On the ambivalence of the masculine grammatical gender, see R. Kiihner and B. Gerth,
Ausfiihrliche Grammatik der griechischen Sprache, Satzlehre, Erster Teil (Vierte Auflage,
Hannover, 1955), §371.1, p. 82.

" Mem. 2.1.1: ’E8éker 8¢ pov kai Towabta Aéywv mporpémew Tovs ouvdvras dokeiv
éykpdreiav mpos émbupiav BpwTod kal moTod kal Aayvelas kal Umvov wrA. This alignment
between sex and other bodily appetites is well analysed in Foucault’s The Use of Pleasure (n. 2
above). It is given great prominence by Davidson in relation to Athenian society as a whole (n. 5
above).

By the phrase “Xenophon’s Sokrates’ I mean the teachings attributed by Xenophon to Sokrates,
whether or not the historical Sokrates actually held them. For convenience the name ‘Sokrates’ is
used with this meaning (unless indicated otherwise) throughout this article.

2 Mem. 2.2.4-5. Cf. Mem. 2.1.5, where would-be adulterers are counselled (in the interest
of avoiding awkward entanglements) to resort to a prostitute—dévrwv &€ moAdv TV
amoAvadvTwy Tis T@v ddpodiciwy émbuuias. In both passages the masculine participle may
include women, but 7dpvot were readily available: see D. M. Halperin, ‘The democratic body:
prostitution and citizenship in Classical Athens’, in One Hundred Years of Homosexuality (New
York and London, 1990), pp. 88-112. For resort to boys on the part of a frustrated married man,
cf. also Euripides, Medea 249 (Dover [n. 2], p. 171, n. 2).

13 Sympos. 4.38. !4 Dover (n. 2), p. 63. 'S Hiero 1.29.

16 Cyrop. 1.4.27-28.
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dialogue. For when Sokrates praises Kallias’ love as Ouranian and directed to the
vy, Hermogenes astutely interrupts to praise Sokrates’ skill in admonishing Kallias
while seeming to praise him. If, in Hermogenes’ submission, Sokrates has to instruct
Kallias as to ofdvmep xpn elvas, it follows that hitherto his conduct has not met
Sokrates’ standard. One naturally concludes that the cd¢pwr épws attributed to
Kallias (by Xenophon) included physical intimacy in some form.!”

At the same time, Xenophon is aware of the potential of physical desire, particu-
larly in its homosexual form, for undermining the right ordering of military and
political affairs. This much emerges from the contrast between his portrayal of the
Spartan Thibron, a general who (as I believe the text implies) was destroyed by his
uncontrolled desire for bodily pleasure, and that of Agesilaos, who amazingly resisted
such desires. Another Spartan commander, Alketas, could betray his post for an att-
ractive boy, while the tyrannical Iason of Pherae could be praised as éyxparéoraros
... TQV Tept T6 odpa }dovaw.'®

Awareness of the potentially anarchic power of 7a d$podioia is a major factor in
Xenophon’s admiration for the virtue of éyxpdrewa. It is for him kaAdv e xdyafov
avépt kriua. These words introduce a chapter in which, at the climax of a paean to
self-control in every department of life, he makes Sokrates call self-control ‘the
foundation of virtue’ (dperris elvar kpymida). This thought is reinforced, in the
concluding paragraph, with Xenophon’s own commendation: rowatta 8¢ Aéywv [6
Zwrpdrns] €Tt éyxpatéoTepov Tois €pyois 7 Tois Adyois €auTov émedelkvuev.
Moreover, this perception of Sokrates forms the centrepiece of Xenophon’s rebuttal
of the charge that the philosopher corrupted the young.'?

In Book 4 of the Memorabilia, the analysis is carried further to show that such
self-control is also true freedom, because it enables a man to do what is right, rather
than be enslaved to his passions,”® a view endorsed by Xenophon as Sokrates’ way of
making his companions better fitted for action (mpaxTikwTépouvs). Conversely,
Sokrates can claim that many have been destroyed through passions aroused by
physical attraction,?! an observation Xenophon himself had made earlier, with some
emphasis (kdyw 8¢ papTupd TovTors), at Mem. 1.2.21-3. In regard to love, such men
are described (by Xenophon) as of eis épwras éyxvAiofévres,?? and Sokrates’ way of
dealing with them is illustrated in the incident of Kritias and Euthudemos. Sokrates, it

'” See Sympos. 1.10, and Hermogenes’ interjection at Sympos. 8.12. The phrase oddpwv épws
is paralleled in the 8{xatos épws of Aiskhines 1.136, and a number of other expressions and
relationships noted at n. 88 below. Also, see the analysis of ‘reverence’ in Kritoboulos’ speech,
p. 88 below.

'8 See Hindley (n. 1) for a more detailed examination of these examples. The main references
are: Hell. 4.8.18-19, Ages. 5, Hell. 5.4.56-57, 6.1.16. The description of Iason is found in the
speech of the admittedly partial Poludamas of Pharsalos, possibly Xenophon’s informant on
Thessalian affairs (cf. G. Cawkwell, Introduction to Xenophon: A History of My Times, trans.
R. Warner [Harmondsworth, 1979, p. 26]. The important point here is the probability (based on
Xenophon’s laudatory introduction—Hell. 6.1.2-3) that the historian would have endorsed
Poludamas’ judgement. He himself makes a similar comment about Diphridas, Thibron’s
successor in Asia (Hell. 4.8.22).

For a survey of homosexuality in Greek armies generally, see Ogden (n. 8).

' Mem. 1.5.1, 1.5.4, 1.5.6. For the general argument, compare Foucault (n. 2), esp. Part 1.3.
On the potential danger of wasting money on 7watdixd, see Mem. 1.2.21-3.

For corruption of the young, see Mem. 1.2.1.

2 Mem. 4.5.1-3. Cf. Mem. 2.1.3. 2 Mem. 4.2.35.

22 Mem. 1.2.22. For the language, compare Sokrates’ words (during the discussion of military

pederasty) about Pausanias, as dmodoyoduevos vmép 7dv drpaocia éyxalwdovuévwy (Sympos.
8.32)
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will be remembered, rebuked Kritias for approaching his wai8ixd, Euthudemos, like a
piglet scratching itself against a stone.”> A number of factors however, in addition to
Kritias’ desire to enjoy physical intimacy with Euthudemos, may be thought to have
contributed to a sharpening of Sokrates’ criticism. In the first place, as paragraph 30
makes clear, the incident took place in public, though a degree of privacy for sex was
usually thought desirable.?* Equally open to criticism in Sokrates’ view was Kritias’
behaviour in abasing himself before his watdtxd, which displayed a slavish attitude not
befitting a free man. Finally, the narrative implies that Kritias’ purpose was confined
to 7a d¢podioia. Though he is said to ‘love’ (épav) Euthudemos, his passion seems
to be limited to that of one who was attempting to use the boy physically (metpdvra
xpiiobas, kabdmep of mpos Tdppodioia TAV cwudTwy dmodavovres).” These factors
would also explain why Xenophon (who, as we shall see, does not share Sokrates’
outright rejection of all homosexual copulation) also condemned Kritias’ action. For
such condemnation seems clearly implied in Xenophon’s introduction to the incident,
where the words ¢adda mpdrrovTas are naturally taken as reflecting Xenophon’s own
as well as his mentor’s judgement.?

One reason for reporting the Kritias incident at this point is to demonstrate how in
Xenophon’s view Kritias (and also Alkibiades) were restrained by Sokrates and
deteriorated when they parted company with him.?”” This is not simply a matter of
private morality, but reveals éyxpdreta as crucial for political leadership. Xenophon
not only claims that Sokrates’ public humiliation of Kritias explains the latter’s
hostility to the philosopher when he came to power as one of the Thirty Tyrants. But
we are also, I think, invited to infer that Kritias’ dkpacia in sexual matters (aggra-
vated, no doubt by the bad company he had kept in Thessaly) was symptomatic of one
who, when deprived of Sokrates’ restraining influence, could perpetrate the atrocities
of the Thirty.?®

At the beginning of the second book of the Memorabilia, Sokrates, in conversation
with the philosopher Aristippos (an apolitical hedonist), raises the question, what
kind of young man is fit to be entrusted with government.?” The argument ranges
widely, but insofar as it concerns the control of sexual appetite, it proceeds from
assumptions very different from those we are accustomed to make. There is no
discussion of the ‘morality’ or otherwise of sexual acts in whatever context. Instead,
Sokrates concentrates on the duty to participate in public life and rebuts Aristippos’
suggestion that a man may honourably decline to play this role. From this perspective,
the control of sexual desire is advocated simply with a view to ensuring that a man is

3 Mem. 1.2.29-31. For the imagery, cf. Plato, Gorgias 494c—e, on which see J. J. Winkler, The
Constraints of Desire (New York and London, 1990), p. 53.

2 For privacy and sex, see Halperin (n. 12), p. 91 and p. 182, n. 28.

3 For mewpdw in relation to sexual seduction, compare Hipparkhos’ ‘attempts’ on Harmodios’
honour, Thucyd. 6.54.3 and 4 (two separate occasions). Cf. also Xen. Hiero 11.11.

2% Mem. 1.2.29: dA)’ €l kai undév adrds movnpov mowdv éxelvous dadla mpdrrovras Spdv
e’rr'erﬂ, Sikaiws dv émriudo.

7 Mem. 1.2.24.

% Davidson (n. 5, ch. 9) has recently analysed the link between physical self-indulgence in
matters of food and sex and the practice of tyranny in politics.

¥ Mem. 2.1.1-20. The nature of the elder Aristippos’ teaching is obscure: cf. W. K. C. Guthrie,
Socrates (Cambridge, 1971), pp. 170ff. It would be interesting, however, if he had, as Diogenes
Laertius avers, formulated the principle, 76 kparteiv kal uy jrrasbar $dovév dpiorov, od 10
w1y xpiofac. In formal terms, at least, this is close to what I believe Xenophon’s position to have
been. (Diogenes Laertius 2.75: cf. Foucault [n. 2}, p. 70.)
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not deflected from doing his public duty.’® The dialogue with Aristippos prepares the
way for the discussion of virtue embodied in the fable of Herakles’ Choice, attributed
to Prodikos, which Xenophon now reproduces, and which develops further the theme
of self-discipline as a requirement for proper participation in public life.'

Xenophon himself, in his introductory sentence to the second book of the Memor-
abilia, presents the Sokratic teaching which follows, first in dialogue with Aristippos
and then in the fable of Prodikos, as an ideal to be followed. It is thus that (according
to Xenophon) Sokrates encouraged his associates to practice self-discipline in respect
of all bodily appetites. It is all with a view to achieving great things in public affairs, an
argument which reaches its most eloquent expression in the final discourse in the
Symposium. Kallias is exhorted to practise virtue in the city’s service, and there can be
little doubt that for Sokrates this requires keeping his relationship with Autolukos on
a purely non-physical plane.

The question of total abstinence, however, has hardly been raised in the passages so
far reviewed. In the case of food and drink it would be a recipe for suicide, as the
down-to-earth Aristippos points out.> The test here, therefore, is whether at any
given time bodily needs demand reasonable satisfaction, and one recalls the words
of Virtue in the fable of Herakles’ Choice, where she berates Vice for artificially
stimulating appetites (for food, sex, and sleep) when there is no need.>* A similar test
can be applied to sexual indulgence, but it is obviously too simple to transfer the
regimen appropriate to food and drink to 7a dépodisia without more ado. Life can
survive celibacy, and there is a number of passages where Xenophon represents
Sokrates as advocating total abstinence from sexual relations with boys. The simplest
and clearest statement is at Mem. 1.3.8: d¢podiciwy 8¢ mapnver Tdv kaddv loxvpds
dméyeabar3* Sokrates’ own practice is summarized later in the same chapter: ad7os
8¢ mpos TadTa Pavepds v olTw mapeckevacuévos dote pdov dméxesbar TV
kaAXloTwy kal wpatoTdTwy 1) ol dAdot TdV aloyioTwy kal dwpotdTwy.> It is also

The discussion here touches on the broader philosophical question of hedonism. Harold A. S.
Tarrant has recently suggested that the formula ‘mastery not abstention’ reflects the moderating
influence of Sokrates’ teaching on Aristippos, who may originally have advocated a more extreme
hedonism: see H. A. S. Tarrant, ‘The Hippias Major and Socrates’ theories of pleasure’, in Vander
Vaerdt (n. 2), p. 124. See also Tarrant’s discussion of ‘moderate hedonism’ in Xenophon’s
presentation of Sokrates (pp. 121fF.).

For the importance of political involvement in the discussion with Aristipppos, and the role of
self-control in this sphere, cf. D. K. O’Connor, ‘The erotic self-sufficiency of Socrates’, in Vander
Vaerdt (n. 2), pp. 159-163: ‘Aristippus’ indifference to politics rather than his hedonism is
Socrates’ primary target’ (p. 160).

0 Mem. 2.1.3. Love for a woman can be equally distracting—Cyrop. 5.1.8.

3 Mem. 2.1.21-34, 32 Mem. 2.1.1.

33 Mem. 2.1.30. The strictures against male love here are, I believe, restricted to anal
intercourse between adult males, cf. Hindley (n. 1), p. 349. Cf. also Mem. 1.3.5-6.

3 KaAdv here must surely be masculine. Not only is it picked up by rototrwy in the following
line, but the whole ensuing discussion revolves around boys, and its conclusion (§13) generalizes
the message in explicitly masculine terms (. . . 6mérav i8ys Twa xaldv). Given the context, one
must also allow for the influence of the xaAés—inscriptions on vases: of Robinson and Fluck’s
list of 283 ‘love-names’ (give or take one or two of doubtful gender) only about 34 (12%) are
female. See D. M. Robinson and E. J. Fluck, 4 Study of the Greek Love-names (Baltimore, 1937).

For the sentiment, cf. Mem. 2.6.32, 4.2.35, Sympos.4.54. The ‘appeasing appetite’ argument is
applied heterosexually to Antisthenes (Sympos. 4.38), but Sokrates nowhere, I think, contem-
plates celibacy as total abstinence from women. Indeed, as a married man and a father he could
hardly do so. But heterosexual intercourse may be justified more for its role in the procreation of
children and the raising of a family than for its pleasure (Mem. 2.2.4).

3% Mem. 1.3.14. Cf. also Mem. 4.1.2.
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to be noted that in Virtue’s speech in the Fable of Herakles, at the place where one
might expect a positive appraisal of honourable boy-love, one in fact finds Virtue
claiming to be dplom) $ihias xowwvds.’ It is of course given to Sokrates to narrate
the fable, and the sentiment here is a succinct summary of the thrust of Sokrates’
speech in the Symposium, exhorting Kallias to develop a wholly non-physical love
towards Autolukos. This is the same Sokrates that we find in the famous anecdote of
Alkibiades’ unsuccessful attempt at seduction, and there can, I imagine, be little
dissent from Sir Kenneth Dover’s conclusion that the Sokrates of both Xenophon and
Plato condemns homosexual copulation.?

Did, then, Xenophon himself, with all his veneration for Sokrates, accept this ban
on physical intimacy between homosexual lovers? Key passages are the discussions
with and about Kritoboulos in the Memorabilia and the Symposium. But by way of
background it is worth recalling aspects of Xenophon’s own experience and know-
ledge which must have helped form his judgement.

Xenophon’s emergence as a general after the battle of Cunaxa and the death of
Klearkhos indicates considerable powers of leadership in a perilous situation, and it is
natural to assume that this experience helped shape his concern with leadership in his
later historical writing. Certainly there are examples in the Anabasis of his exhibiting
the virtues of physical self-discipline which he was later to advocate.® Did he also
discern, in some of his contemporaries, a growth of indiscipline in personal attitudes
which he thought required to be challenged by the succession of sermons in the
Memorabilia? He certainly allows Perikles, son of the great statesman, to reflect
pessimistically on the decline of Athens,?® and it is the quest for the qualities needed
for political and military leadership (with a heavy emphasis on self-control) which
informs much of the Memorabilia.*°

However, while the perils of uncontrolled desire on the part of a military com-
mander were apparent, épws could also inspire loyalty, devotion, and heroism. One
recalls the ma:8ukd of the Spartan general Anaxibios, who stood by his épaaris as he
fought to the death;*! or the devotion of the Greek soldier, Pleisthenes, to the captive
(and effectively orphaned) son of the Armenian village headman whom he took home
with him as his lover, treating him as the most faithful of companions (morordrw
éxpiro);* or the valour displayed by Episthenes, to whom reference has already been
made, in association with his band of beautiful youths.

The most notable and extended of Xenophon’s pederastic narratives is that of the
affair between Arkhidamos, son of King Agesilaos of Sparta, and Kleonumos, son
of Sphodrias. The sentiment that inspired it lasted for at least seven years, from
Sphodrias’ luckless raid on Attica (378 B.C.) to the death of Kleonumos defending his
king on the field of Leuktra in 371 B.C. The liaison between two such eminent families
must have been a very public affair. According to Xenophon, it gave rise to a
disreputable deal arranged by Arkhidamos with his father, on behalf of Sphodrias, his
maidikd’s father, whereby Sphodrias was acquitted (quite wrongfully in Xenophon’s
view) of treason. But the relationship between the two young men seems to have been
an honourable one. Xenophon says of Kleonumos that he declared that he would

3% Mem. 2.1.32.
" Plato, Symposium 217-19. Dover (n. 2), p. 160. Cf. Guthrie (n. 29), pp. 70-8.

% Anab. 3.4.46-9, 4.4.12-13.

* Mem. 3.5.15. Cf. Cantarella (n. 3), p. 64. But the evidence suggests to me that Xenophon’s
attitude to boy-love was far more complex than Cantarella allows.

4 See above pp. 77f. and n. 18. 4 Hell. 4.8.38-9. 2 Anab. 4.6.1-3.

w



XENOPHON ON MALE LOVE 81

never besmirch Arkhidamos’ honour, and that ‘while he lived, all his actions were
those of a good and noble Spartan. His death caused Arkhidamos terrible pain; but he
had kept his promise; he had brought him honour and not shame.

We can only guess at what complexities lie behind the brief narrative of Agesilaos’
relationship with the son of the Persian satrap Pharnabazos and Parapita. £evia was
established between them, and Agesilaos seems to have followed the young man’s
career. Later, the king used his influence to get the Persian’s Athenian madikd
admitted to the boy’s race at Olympia.* The £evia pact may have had political
significance, but the pendent anecdote of the Athenian 7maidicd seems to owe its place
to the favourable light which, in Xenophon’s view, it sheds on Agesilaos’ loyalty to his
friends.

The evidence so far shows a number of love relationships between men which seem
to meet with Xenophon’s approval. The historian is no tabloid reporter, hot in the
pursuit of titillating details, but it would be surprising if these relationships had not
found physical expression. Such liaisons (short of anal penetration, which is implicitly
condemned at Mem. 2.1.30%) do not attract condemnation on Xenophon’s part unless
they involve actual or risked betrayals of trust. Indeed, there is some slight evidence to
support the speculation that (as might be expected of an Athenian of his background)
Xenophon himself had found a male lover during his campaigning in Asia Minor.
Xenophon’s response to Kritoboulos’ kiss (discussed below) as well as his obvious
interest in retailing love-stories about ma:ikd suggest that he had an eye for a
handsome youth, and a passage in the Anabasis shows that soldiers might be expected
to take their boys or women along with them. For when it was decided that the
baggage train must be reduced by leaving behind recently taken prisoners of war, a
blind eye might be turned if a soldier was in love with a good-looking boy or woman.
At a later point, in defending his exercise of authority, Xenophon includes the claim
that he never quarrelled with a soldier over his mat8ixd.*® While the sentence does not
assert that Xenophon had a mawduxd, it clearly implies that it would have caused no
surprise had there been such a boy for whom he might have been expected to fight. It
may also be noted (though the point is not so relevant to the discussion in Greek eyes
as in ours) that Xenophon was probably not yet married at the time, and might well be
expected to have sought the comfort of a male lover as did some of his companions on
the Long March.¥’

It is against this background that we must question the role of the ‘boy’ (mais)
whom Xenophon brought with him to the court of Seuthes.® The existence of this
young man is known because of Xenophon’s embarrassment at having no suitable gift
for Seuthes, his host. He had, he records, brought nothing with him from Parion
except his wais and a few provisions. Unfortunately the ambiguity of the term here can

4 Hell. 5.4.25-33 and 6.4.13f. The translation cited is that of Warner. The liaison can be
considered independently of the role it may have played in securing Sphodrias’ acquittal. The
exact age of the lovers is not known. Xenophon describes Kleonumos as just out of puberty at
the time of the Sphodrias affair (378 B.c.). Paul Cartledge, in the Chronological Table of his
Agesilaos (London, 1987), suggests that Arkhidamos may already have been born when Agesilaos
ascended the throne in 400 B.C.

“ Hell. 4.1.39. Cf. G. Herman, Ritualised Friendship and the Greek City (Cambridge, 1987), pp.
58f. On the diplomatic overtones of this story, cf. Cartledge (n. 43), p. 193.

% Cf. Hindley (n. 1), p. 349. 4 Anab. 4.1.12-14,5.8.4,

47 The circumstances of Xenophon’s marriage are obscure. E. Delebecque (Essai sur la Vie de
Xénophon [Paris, 1957], p. 124) dates it to 399 or 398; J. K. Anderson (Xenophon [London, 1974),
p. 162) places it some time after 399 B.C.

% Anab. 7.3.20.
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hardly be resolved. When later in the banquet another guest presents a ‘wais’, the
meaning seems to be ‘slave’. But Xenophon does not make a present of his ‘boy’ to
Seuthes, and at Lac. Pol. 2.12-13, as at Anab. 4.1.14, he clearly treats mais as equivalent
to wmawdikd. Perhaps on active service the roles of slave, batman, lover, coalesced. The
traces of pederastic interest in this record are too slight to yield a firm conclusion, but
it is at least possible, and even likely, given the mores of the time, that Xenophon, in
common with many of his men, had found a young male companion to share the
rigours of campaigning.*

But the Memorabilia provides clearer evidence of Xenophon’s acceptance of love
relationships between men, and his divergence from Sokrates’ views on their means of
expression. I refer to the episode of Kritoboulos’ kiss.*® Sokrates, it will be remem-
bered, came to know that Kritoboulos had kissed Alkibiades’ handsome son. The
discovery prompts the philosopher to utter an uncompromising warning (though cast
in humorous vein) about the dangers of such conduct. It is worse, he says, than the
bite of a poisonous spider, rendering the victim a slave to his passions, and even
driving him to madness. The humour is characteristic of Xenophon’s (and, often,
Sokrates’) relaxed and informal style in dealing with serious matters.’! But the thought
is in line with Sokrates’ utterances on self-control, and his ban on homosexual
copulation,’? to which (it is implied) the first kiss will inevitably lead. Much more
interesting is Xenophon’s own contribution to the discussion.

This conversation is the only occasion in the Memorabilia at which Xenophon
claims to have been present not merely as a reporter but as a participant. It is intro-
duced by reference to Sokrates’ teaching (already noted) that one should resolutely
abstain from sex with beautiful youths.>> But the effect of Xenophon’s contribution is
to dissociate him from Sokrates’ rigorist views. For when Sokrates suggests that
Kritoboulos, by his rash act, has belied his character as a sober and prudent man and
become instead foolish and reckless (dvénTos kai pupoxivduvos), Xenophon replies,
that he might well take a similar risk himself. The historian, it seems, shares with his
male contemporaries that susceptibility to ephebic beauty which Sokrates warns
against.** In the face of Sokrates’ comparison with the fateful spider’s bite, he protests
the innocuous character of the lover’s kiss. Indeed, his attitude is not so very far from
Kritoboulos’ light-hearted approach to kissing in a subsequent exchange with
Sokrates.*> It also accords with the evidence already assembled for Xenophon’s
positive attitude to male love.

* 1In the light of this conclusion we may look with fresh eyes on the incident of the trumpeter
Silanos (Anab. 7.4.116). Doubtless he struck fear into the enemy with his trumpeting. But why is
this minor figure given such prominence—even to the mention of his age, when, at eighteen, he
was pre-eminently epaios? Is this another young man who caught Xenophon’s eye?

0 Mem. 1.3.8-15.

5! Vivienne Gray draws attention to this characteristic of Xenophon’s style, both in his
historical writing and his more philosophical works. (V. Gray, The Character of Xenophon's
Hellenica [London, 1989], pp. 76f. Cf. O. Gigon, Kommentar zum ersten Buch von Xenophons
Memorabilien, Schweizerische Beitrdge zur Altertumswissenschaft, Heft 5 [Basel, 1953], p. 110).
Further examples of Xenophon’s sense of humour are collected in S. E. Bassett, ‘Wit and humor
in Xenophon’, Classical Journal 12 (1917), 565-574.

52 See pp. 79-80 above and n. 37. 53 Mem. 1.3.8. Cf. above p. 79 and n. 34.

% Cf. Sympos. 4.25 where (of a kiss) Sokrates says, o0 épwros o0vdév éore Sewdrepov
vméxravpa. The incident of Sokrates nudging Kritoboulos, reported by Kharmides at Sympos.
4.27, suggests that Sokrates shares the susceptibilty, but still he warns against it: the encounter
with Kritoboulos, he says, was like a wild beast’s bite and gave him a sore shoulder for a week.

55 Mem. 2.6.32.
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Against this background, how are we to interpret the conclusion to the episode?
Following Sokrates’ advice to Kritoboulos to go away for a year, Xenophon continues
with a summary of Sokrates’ teaching on sexual matters which departs significantly
from the advocacy of total abstinence found in Mem. 1.3.8:

o oy , oy "y s , . .
oVrw 87 kal dppodioidlew Tovs ui) dodadds éxovras mpos dppodicia derTo xpivar
Towabra, ofa un wdvu uév Beogl.e'vov ToU odparos ovk dv mpoodéfairo 1) Puyr), Seouévov
8¢ ok dv mpdypara mapéyor.

The passage (whose grammatical construction is tortuous) seems intended to allow a
concession to human weakness similar to that developed in regard to the dangers of
overindulgence in food and drink (Mem. 1.3.6). Sokrates is represented as teaching
that those who have difficulty in controlling their sexual drive may indulge when two
conditions are fulfilled: (a) when the bodily urge is overpowering;*’ (b) when to
indulge would cause no trouble. To illuminate the latter phrase (odx dv mpdyparta
mapéyot) Gigon refers to the avoidance of the risks of adultery recognized elsewhere
in the Memorabilia (2.1.5), and finds parallels to the abstinence from sexual
indulgence among anecdotes told of the philosophers by Diogenes Laertius and
others.’® They all concern the charms of women, and Gigon accordingly argues that
§14 is concerned with heterosexual relationships. If so, the transition is abrupt, and it
seems more likely that the section either continues the homosexual theme or covers
both homosexual and heterosexual épws, following the Greek tendency to minimize
the difference between the two where ra. d$podioia is concerned.* In either case, the
phrase ‘not causing trouble’ could readily be interpreted by reference to Memorabilia
2.6.22, where self-control in sexual matters is urged in order to avoid hurting those
who should not be hurt (see below, pp. 85f.).

But whether the section continues the homosexual theme of the conversation about
Kritoboulos or moves to heterosexual (and presumably extra-marital) relationships, it
is difficult to understand the link with its context seemingly conveyed by the words
otTw 87. Ovrw commonly refers to what precedes, and must surely do so here. If 84 is
then taken as emphatic,% it serves only to emphasize the disjunction with what has
gone before. ‘In this way’ is precisely what the following words fail to show; for they
allow occasional indulgence which Sokrates has just warned against. Only by a
perversely excessive reliance on irony could one argue that ‘in this way’ means ‘as
urged upon Xenophon’—i.e. not at all. More probably, odrw &7 is connective.’' But
even on this view, the point of comparison between the warning to Xenophon and the

%6 Mem. 1.3.14. Th