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XENOPHON ON MALE LOVE 

In a previous article I attempted to trace the way in which, for Xenophon, homo- 
sexual liaisons might or might not affect the discipline of military life, and the 
emphasis which he placed upon the virtue of self-control (E'yKpaTEta) in dealing with 
desires of this kind.1 The present paper seeks to broaden the enquiry into a study of 
Xenophon's attitude to male same-sex affairs in general. 

Following the recognition that Plato's discussions of pederasty are quite unrepres- 
entative of Athenian society as a whole, recent scholarship has concentrated on vase 
paintings and on the orators who, as Sir Kenneth Dover has taught us, embody in 
their speeches the values which would appeal to an Athenian jury. Xenophon 
meanwhile has to some extent fallen between two stools. Relegated to the second rank 
as a writer and thinker behind Thoukudides and Plato, he nevertheless fails to be 
representative of the common man. On questions of male love, his writings have been 
excavated for citations to supplement general views on the Greek outlook, but the 
distinction between Sokrates and Xenophon has often been disregarded, or perhaps 
thought incapable of definition.2 Other scholars have regarded Xenophon's writings 
as a source for the 'historical Sokrates', while showing little interest in the views of 
Xenophon himself. More recently, there has been a tendency to regard Xenophon as 
opposed to pederasty (or at least its physical expression) outright.3 

The time may therefore be ripe for a fresh attempt to discover just what Xenophon 
believed on this subject. He belongs to an important group in Athenian society, the 
upper-class gentry who, while not aspiring to the heights of Platonic philosophy, 
might be prepared to think about their relationships with boys. Moreover, his very 
position in the second rank as a man of letters embodies a positive virtue for the social 
historian who is seeking to map the views of Greek society at large. I do not claim in 
any simplistic sense that Xenophon can be held to embody those views, but he 
provides an interesting specimen for dissection. Granted the limitations of his class 
background, his experience of life was wide-ranging-from military service in Asia 
Minor and Thrace to the pursuits of a retired country gentleman at Skillous. He knew 
the life of Athens and Sparta, and, to some extent, that of the Persian Empire and of 
Thrace. In his retreat at Skillous he developed a variety of interests which are reflected 
in his multifarious treatises. He shows himself aware of the different traditions within 
Greece regarding pederasty,4 and his narratives include glancing references to a 

C. Hindley, 'EROS and military command in Xenophon', CQ 44 (1994), 347-366. 
2 Both Sir Kenneth Dover and Michel Foucault, from their different viewpoints, handle the 

material in this way. See K. J. Dover, Greek Homosexuality (London, 1978); M. Foucault, The 
History of Sexuality, vol. 2: The Use of Pleasure, trans. R. Hurley (Harmondsworth, 1986). The 
relationship of Sokrates to the tradition about him over many areas of interest has been much 
illuminated by the volume of essays edited by P. A. Vander Waerdt, The Socratic Movement 
(Ithaca and London, 1994). 3 E. Cantarella, Bisexuality in the Ancient World, trans Cormac 6 Cuilleanain (New Haven 
and London, 1992), pp. 63f. B. S. Thornton, EROS: The Myth of Ancient Greek Sexuality 
(Boulder, 1997), pp. 103, 202f. 

4 Lac. Pol. 2.12-13. The omission of Athens here is intriguing and hard to explain, though it is 
to some extent (and in a very different context) repaired in Sokrates' discourse at Symposium 
8.32-4. Unless otherwise specified, the title Symposium in this article refers to Xenophon's work 
of that name. 
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number of other Hellenic societies. Moreover, in addition to the set-piece discussions 
of love in the Memorabilia and the Symposium, many of his references to manifes- 
tations of 'pcws are in the nature of parenthetical narratives or obiter dicta, seemingly 
uncoloured by the rhetorical or metaphysical purposes of an Aiskhines or a Plato. 
Elsewhere Xenophon provides annotations which, however jejune they may be, at least 
allow inferences to be drawn about the author's own ethical stance. 

I propose therefore to examine the few passages in which Xenophon speaks in 

propria persona, his editorial comments, the implications of his narratives, and the 
extent to which he seems to identify with, or stand aside from, the various more formal 
discussions of pederasty attributed to others in his writings. It is to be hoped that what 

emerges is a reasonably rounded picture of the views held by an experienced observer 
of male same-sex relationships in the world of his time, and a contribution to 

understanding that rroLKLAta which, following Plato's Pausanias, recent observers have 

emphasized as characteristic of the Athenian scene. 
Several passages make clear Xenophon's recognition of the power of sexual desire. 

Notably, in the fifth chapter of Agesilaos the king is said to have shown almost 
superhuman self-control in resisting Megabates, though his love for the youth was of 
the kind displayed by a most passionate nature (ucoSpoTarT7 Cvats) for the loveliest 
of boys. Indeed, concludes Xenophon, 'It seems to me that many more men are able to 
gain the mastery over their enemies than over such passions.' This is a matter of 
'nature' (VnaTL), which, as commonly used, refers to a person's settled character.5 The 
term may extend to human nature at large, as when Hieron (and behind him I think we 
can hear Xenophon) is made to say that his love for Dailokhos is perhaps driven by a 
natural compulsion.6 Elsewhere, children, wives, or 7TraLSKa are grouped together as 
objects of a similar 'natural compulsion' to love.7 The passages so far mentioned carry 
no implication that a person may be more inclined to homosexual than to heterosexual 
relations (or vice versa), but Xenophon seems elsewhere to come near to what we 
mean by 'sexual orientation' in speaking of Episthenes as a TraL8EpaaTr'S, whose 

rpOTroS can be explained to Seuthes by reference to his cohort of beautiful youths.8 
Dover points out that the compulsion of love is described in the same terms as same- 
sex desire in the heterosexual story of the Persian Araspas.9 Interestingly, however, as 

5 Ages. 5.4 and 6. See also Symposium 8.8, where Sokrates admires Kallias' character. The 
reason for Agesilaos' restraint was, I believe, not a moral objection to pederasty, but the risk of 
diplomatic entanglement with an ambitious Persian family (see Hindley [n. 1], pp. 361-5). On the 
wider literary background for the power of Aphrodite/Eros, see James Davidson, Courtesans and 
Fishcakes (London, 1997), pp. 159ff. 

6 Hiero 1.33. Cf. Dover (n. 2), pp. 61f. Also, for the meaning of 'nature', see K. J. Dover, Greek 
Popular Morality in the Time of Plato and Aristotle (Indianapolis, 1994), pp. 88-95. 

For Hieron as mouthpiece of Xenophon, see below p. 89. 
7 Cyrop. 7.5.60: the term for 'love' here is itXAEv, but surely in the case of wives and TratOsLKd it 

does not exclude Ep6v. (Cf. Dover [n. 2], pp. 49-50, on the overlap between ktLA(a and E'pws.) 
At Mem. 2.6.21 friendship or hostility toward others are matters of 'nature'. 
8 Anab. 7.4.7-8. Cf. Dover (n. 2), pp. 51, 62. Xenophon's text is grammatically ambiguous as to 

who raised the cohort of KaAo. To my mind the more likely candidate, on balance, is Episthenes. 
But contrast D. Ogden, 'Homosexuality and warfare in Ancient Greece', in A. B. Lloyd (ed.), 
Battle in Antiquity (London, 1996), p. 126. 

For Tporros as an individual's character, cf. Cyrop. 8.3.49, and as a national characteristic, 
Cyrop. 2.2.28. 

9 Cyrop. 5.1. 8-18. The passage provides another example of Xenophon speaking through his 
characters: for while at Cyrop. 2.2.28 Kuros is depicted as deriding a courtier for appearing to 
have a 7ratStKi in the Greek fashion, he speaks in Cyrop. 5.1.12 as though homosexual 
relationships were entirely on a par with heterosexual ones. 
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soon as the discussion here turns to the power of love in general (?12), the genders of 
lover and beloved both become masculine. This grammatical shift may not necessarily 
indicate all-male relationships, but it surely includes them.10 The language of the 
paragraph as a whole (with its repeated references to lpcojevot) is strongly reminiscent 
of male same-sex contexts, where the compulsions of love are felt as strongly as in the 
heterosexual arena. 

Xenophon makes an important distinction between sex with and sex without E"pws. 
The latter (da dcpo{aita or Aayveia) is treated as a mere bodily appetite, on a par with 
other bodily appetites, such as hunger and thirst. This catalogue is mentioned with 
numbing regularity by Xenophon's Sokrates, and at Mem. 2.1.1 Xenophon himself 
implicitly acknowledges its validity." The sexual appetite may be satisfied quite 
casually-without any thought of procreation-and, Sokrates observes, the streets 
are full of those who are willing to oblige.12 The gender of the object of desire is 
immaterial. Thus, the philosopher Antisthenes, when his body craves relief, is satisfied 
with whoever (or perhaps 'whatever'-To rrapov) is available, including women whom 
no one else will visit.13 

Beyond (but including) this bodily appetite lies Epcws, which Dover defines as 'the 
obsessive focussing of desire upon one person'.'4 Xenophon makes Hieron speak of 
the much greater pleasure to be obtained from ra fer' T'pwTroS d4po3taia,15 and is 
clearly happy to romanticize relationships based on E'pcu. When Episthenes (the 
7ratSepaUTa7S whom he encountered in Thrace) was on the point of offering his own 
life in exchange for that of a beautiful youth, Xenophon readily came to his aid, and 
praised the valour he had shown alongside his company of young men. 

He also takes obvious pleasure in recounting the TralttKO Ao'yos of the Median 
nobleman who steals a kiss from the young and handsome Kuros, and for whom a 
mere blink which deprives him of the sight of Kuros seems an eternity. 16 Most notably, 
he provides a lyrical description of the effect of Autolukos' beauty on Kallias and the 
assembled company at the opening of his Symposium, himself making the comment 
that 'those who are inspired by a temperate love (acropcov p'pws-) have a kindlier look, 
a gentler voice, and show a more unconstrained bearing'. A modern moralist might 
conclude from this idealistic eulogy that physical sex is out of the question between 
Kallias and Autolukos. But the opposite implication is clearly made later in the 

10 On the ambivalence of the masculine grammatical gender, see R. Kiihner and B. Gerth, 
Ausfuhrliche Grammatik der griechischen Sprache, Satzlehre, Erster Teil (Vierte Auflage, 
Hannover, 1955), ?371.1, p. 82. 

Mem. 2.1.1: 'E'OKEL $E tIot KaL TroavTa AEyouWv rTpTorpETe rouTO aVOVTa a dKeLV 

eyKpacretav rrppos ETrLOviav f3porov Kat tro7OTV Kcat Aayvetas! Kat vJrvov KTA. This alignment 
between sex and other bodily appetites is well analysed in Foucault's The Use of Pleasure (n. 2 
above). It is given great prominence by Davidson in relation to Athenian society as a whole (n. 5 
above). 

By the phrase 'Xenophon's Sokrates' I mean the teachings attributed by Xenophon to Sokrates, 
whether or not the historical Sokrates actually held them. For convenience the name 'Sokrates' is 
used with this meaning (unless indicated otherwise) throughout this article. 

12 Mem. 2.2.4-5. Cf. Mem. 2.1.5, where would-be adulterers are counselled (in the interest 
of avoiding awkward entanglements) to resort to a prostitute-ovrTov SE' roAAwv Trv 
arroAvaovrTcov r rS TCOV dpotaCov mrtOvifdas. In both passages the masculine participle may 
include women, but ro'pvot were readily available: see D. M. Halperin, 'The democratic body: 
prostitution and citizenship in Classical Athens', in One Hundred Years of Homosexuality (New 
York and London, 1990), pp. 88-112. For resort to boys on the part of a frustrated married man, 
cf. also Euripides, Medea 249 (Dover [n. 2], p. 171, n. 2). 

13 Sympos. 4.38. 14 Dover (n. 2), p. 63. '5 Hiero 1.29. 
16 Cyrop. 1.4.27-28. 
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dialogue. For when Sokrates praises Kallias' love as Ouranian and directed to the 

iuX7y, Hermogenes astutely interrupts to praise Sokrates' skill in admonishing Kallias 
while seeming to praise him. If, in Hermogenes' submission, Sokrates has to instruct 
Kallias as to olov7Ep Xp-q eLvaL, it follows that hitherto his conduct has not met 
Sokrates' standard. One naturally concludes that the acqSpwov E'pcws attributed to 
Kallias (by Xenophon) included physical intimacy in some form.17 

At the same time, Xenophon is aware of the potential of physical desire, particu- 
larly in its homosexual form, for undermining the right ordering of military and 
political affairs. This much emerges from the contrast between his portrayal of the 
Spartan Thibron, a general who (as I believe the text implies) was destroyed by his 
uncontrolled desire for bodily pleasure, and that of Agesilaos, who amazingly resisted 
such desires. Another Spartan commander, Alketas, could betray his post for an att- 
ractive boy, while the tyrannical Iason of Pherae could be praised as EyKpaTreTraro 
... TCjV 7TrEp TO rud/La -7ovc3v.18 

Awareness of the potentially anarchic power of ra adbpo8(jta is a major factor in 

Xenophon's admiration for the virtue of EyKpdarea. It is for him KaAov Tr KayaOov 
avSpt KT7rjla. These words introduce a chapter in which, at the climax of a paean to 
self-control in every department of life, he makes Sokrates call self-control 'the 
foundation of virtue' (dpErijs Elvat Kp77riSa). This thought is reinforced, in the 
concluding paragraph, with Xenophon's own commendation: TroLara 8e A'ywv [o 
Z(cKpadrrT ] ETL EyKpaTEarEpoV TOLS Epyot 7) TOlS Aoyots Ecavrov E7reSELKvvev. 

Moreover, this perception of Sokrates forms the centrepiece of Xenophon's rebuttal 
of the charge that the philosopher corrupted the young.19 

In Book 4 of the Memorabilia, the analysis is carried further to show that such 
self-control is also true freedom, because it enables a man to do what is right, rather 
than be enslaved to his passions,20 a view endorsed by Xenophon as Sokrates' way of 
making his companions better fitted for action (rrpaKrtKWTE'povg). Conversely, 
Sokrates can claim that many have been destroyed through passions aroused by 
physical attraction,21 an observation Xenophon himself had made earlier, with some 
emphasis (Kayw 

be i taprvp rTOVTroL9), at Mem. 1.2.21-3. In regard to love, such men 
are described (by Xenophon) as ol El 'pcorcTaS EyKVAtlOEVTEg,22 and Sokrates' way of 
dealing with them is illustrated in the incident of Kritias and Euthudemos. Sokrates, it 

17 See Sympos. 1.10, and Hermogenes' interjection at Sympos. 8.12. The phrase ajwpuwv epcos 
is paralleled in the i&tcatos EpcOs of Aiskhines 1.136, and a number of other expressions and 
relationships noted at n. 88 below. Also, see the analysis of 'reverence' in Kritoboulos' speech, 
p. 88 below. 

18 See Hindley (n. 1) for a more detailed examination of these examples. The main references 
are: Hell. 4.8.18-19, Ages. 5, Hell. 5.4.56-57, 6.1.16. The description of lason is found in the 
speech of the admittedly partial Poludamas of Pharsalos, possibly Xenophon's informant on 
Thessalian affairs (cf. G. Cawkwell, Introduction to Xenophon: A History of My Times, trans. 
R. Warner [Harmondsworth, 1979, p. 26]. The important point here is the probability (based on 
Xenophon's laudatory introduction-Hell. 6.1.2-3) that the historian would have endorsed 
Poludamas' judgement. He himself makes a similar comment about Diphridas, Thibron's 
successor in Asia (Hell. 4.8.22). 
For a survey of homosexuality in Greek armies generally, see Ogden (n. 8). 

19 Mem. 1.5.1, 1.5.4, 1.5.6. For the general argument, compare Foucault (n. 2), esp. Part 1.3. 
On the potential danger of wasting money on 7rToaLKa, see Mem. 1.2.21-3. 

For corruption of the young, see Mem. 1.2.1. 
20 Mem. 4.5.1-3. Cf. Mem. 2.1.3. 21 Mem. 4.2.35. 
22 Mem. 1.2.22. For the language, compare Sokrates' words (during the discussion of military 

pederasty) about Pausanias, as a7roAoyovliEvo9s vrrep TrV aKpaaia eyKaALtv8ovtjevwv (Sympos. 
8.32) 
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will be remembered, rebuked Kritias for approaching his TratStKa, Euthudemos, like a 

piglet scratching itself against a stone.23 A number of factors however, in addition to 
Kritias' desire to enjoy physical intimacy with Euthudemos, may be thought to have 
contributed to a sharpening of Sokrates' criticism. In the first place, as paragraph 30 
makes clear, the incident took place in public, though a degree of privacy for sex was 

usually thought desirable.24 Equally open to criticism in Sokrates' view was Kritias' 
behaviour in abasing himself before his 7raT&KJa, which displayed a slavish attitude not 

befitting a free man. Finally, the narrative implies that Kritias' purpose was confined 
to -raJ dpot[o'a. Though he is said to 'love' (epdv) Euthudemos, his passion seems 
to be limited to that of one who was attempting to use the boy physically (rrLpcvwTra 

XprocAat, KaOcarep ol Trpos rdTapo8toca Trcv auotJadrv daroAavovres).25 These factors 
would also explain why Xenophon (who, as we shall see, does not share Sokrates' 

outright rejection of all homosexual copulation) also condemned Kritias' action. For 
such condemnation seems clearly implied in Xenophon's introduction to the incident, 
where the words oaviAa Trpadrovras are naturally taken as reflecting Xenophon's own 
as well as his mentor's judgement.26 

One reason for reporting the Kritias incident at this point is to demonstrate how in 

Xenophon's view Kritias (and also Alkibiades) were restrained by Sokrates and 
deteriorated when they parted company with him.27 This is not simply a matter of 
private morality, but reveals 7eKpdrELa as crucial for political leadership. Xenophon 
not only claims that Sokrates' public humiliation of Kritias explains the latter's 
hostility to the philosopher when he came to power as one of the Thirty Tyrants. But 
we are also, I think, invited to infer that Kritias' aKpacrta in sexual matters (aggra- 
vated, no doubt by the bad company he had kept in Thessaly) was symptomatic of one 
who, when deprived of Sokrates' restraining influence, could perpetrate the atrocities 
of the Thirty.28 

At the beginning of the second book of the Memorabilia, Sokrates, in conversation 
with the philosopher Aristippos (an apolitical hedonist), raises the question, what 
kind of young man is fit to be entrusted with government.29 The argument ranges 
widely, but insofar as it concerns the control of sexual appetite, it proceeds from 
assumptions very different from those we are accustomed to make. There is no 
discussion of the 'morality' or otherwise of sexual acts in whatever context. Instead, 
Sokrates concentrates on the duty to participate in public life and rebuts Aristippos' 
suggestion that a man may honourably decline to play this role. From this perspective, 
the control of sexual desire is advocated simply with a view to ensuring that a man is 

23 Mem. 1.2.29-31. For the imagery, cf. Plato, Gorgias 494c-e, on which see J. J. Winkler, The 
Constraints of Desire (New York and London, 1990), p. 53. 

24 For privacy and sex, see Halperin (n. 12), p. 91 and p. 182, n. 28. 
25 For rTEtpawX in relation to sexual seduction, compare Hipparkhos' 'attempts' on Harmodios' 

honour, Thucyd. 6.54.3 and 4 (two separate occasions). Cf. also Xen. Hiero 11.11. 
26 Mem. 1.2.29: aAA' el KLat/ tLroE'V avTro's 77OV-pOV 7TOtCV EKELVOvS /avAa rrparrovTas oppcv 

ErrrVEL, ctSKa[twS av E7tTtTL/JTO. 
27 Mem. 1.2.24. 
28 Davidson (n. 5, ch. 9) has recently analysed the link between physical self-indulgence in 

matters of food and sex and the practice of tyranny in politics. 
29 Mem. 2.1.1-20. The nature of the elder Aristippos' teaching is obscure: cf. W. K. C. Guthrie, 

Socrates (Cambridge, 1971), pp. 170ff. It would be interesting, however, if he had, as Diogenes 
Laertius avers, formulated the principle, rTO6 KparEV Kpa' tV K ' ITrOat 8 rOVrV apLtUTov , OV TO 

Lt7 Xp7raOat. In formal terms, at least, this is close to what I believe Xenophon's position to have 
been. (Diogenes Laertius 2.75: cf. Foucault [n. 2], p. 70.) 
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not deflected from doing his public duty.30 The dialogue with Aristippos prepares the 
way for the discussion of virtue embodied in the fable of Herakles' Choice, attributed 
to Prodikos, which Xenophon now reproduces, and which develops further the theme 
of self-discipline as a requirement for proper participation in public life.31 

Xenophon himself, in his introductory sentence to the second book of the Memor- 
abilia, presents the Sokratic teaching which follows, first in dialogue with Aristippos 
and then in the fable of Prodikos, as an ideal to be followed. It is thus that (according 
to Xenophon) Sokrates encouraged his associates to practice self-discipline in respect 
of all bodily appetites. It is all with a view to achieving great things in public affairs, an 
argument which reaches its most eloquent expression in the final discourse in the 
Symposium. Kallias is exhorted to practise virtue in the city's service, and there can be 
little doubt that for Sokrates this requires keeping his relationship with Autolukos on 
a purely non-physical plane. 

The question of total abstinence, however, has hardly been raised in the passages so 
far reviewed. In the case of food and drink it would be a recipe for suicide, as the 
down-to-earth Aristippos points out.32 The test here, therefore, is whether at any 
given time bodily needs demand reasonable satisfaction, and one recalls the words 
of Virtue in the fable of Herakles' Choice, where she berates Vice for artificially 
stimulating appetites (for food, sex, and sleep) when there is no need.33 A similar test 
can be applied to sexual indulgence, but it is obviously too simple to transfer the 
regimen appropriate to food and drink to Ta adpo'cuta without more ado. Life can 
survive celibacy, and there is a number of passages where Xenophon represents 
Sokrates as advocating total abstinence from sexual relations with boys. The simplest 
and clearest statement is at Mem. 1.3.8: adcpo&taLov E rTrapT vetL rT)v KaAX)v laXvpws 
a7TreXEaOat.34 Sokrates' own practice is summarized later in the same chapter: av3ro 
Se 1Tpos" ravra 0cavEpos 3fv oJ0T) TrapEaKEVaaULEVoS WarTE paov a7rEXEaUat TCWV 

KaLAALUTcv Kat copaLorTa.TWV otl aAAO T(1)V alxaU(Tjv Ka doawpordrcov.35 It is also 

The discussion here touches on the broader philosophical question of hedonism. Harold A. S. 
Tarrant has recently suggested that the formula 'mastery not abstention' reflects the moderating 
influence of Sokrates' teaching on Aristippos, who may originally have advocated a more extreme 
hedonism: see H. A. S. Tarrant, 'The Hippias Major and Socrates' theories of pleasure', in Vander 
Vaerdt (n. 2), p. 124. See also Tarrant's discussion of 'moderate hedonism' in Xenophon's 
presentation of Sokrates (pp. 121ff.). 

For the importance of political involvement in the discussion with Aristipppos, and the role of 
self-control in this sphere, cf. D. K. O'Connor, 'The erotic self-sufficiency of Socrates', in Vander 
Vaerdt (n. 2), pp. 159-163: 'Aristippus' indifference to politics rather than his hedonism is 
Socrates' primary target' (p. 160). 

30 Mem. 2.1.3. Love for a woman can be equally distracting-Cyrop. 5.1.8. 
31 Mem. 2.1.21-34. 32 Mem. 2.1.1. 
33 Mem. 2.1.30. The strictures against male love here are, I believe, restricted to anal 

intercourse between adult males, cf. Hindley (n. 1), p. 349. Cf. also Mem. 1.3.5-6. 
34 KaAc.v here must surely be masculine. Not only is it picked up by TOLOVYTCV in the following 

line, but the whole ensuing discussion revolves around boys, and its conclusion (?13) generalizes 
the message in explicitly masculine terms (... ro'rav '$8s Tlva KaLov). Given the context, one 
must also allow for the influence of the KaAo--inscriptions on vases: of Robinson and Fluck's 
list of 283 'love-names' (give or take one or two of doubtful gender) only about 34 (12%) are 
female. See D. M. Robinson and E. J. Fluck, A Study of the Greek Love-names (Baltimore, 1937). 

For the sentiment, cf. Mem. 2.6.32, 4.2.35, Sympos.4.54. The 'appeasing appetite' argument is 
applied heterosexually to Antisthenes (Sympos. 4.38), but Sokrates nowhere, I think, contem- 
plates celibacy as total abstinence from women. Indeed, as a married man and a father he could 
hardly do so. But heterosexual intercourse may be justified more for its role in the procreation of 
children and the raising of a family than for its pleasure (Mem. 2.2.4). 

35 Mem. 1.3.14. Cf. also Mem. 4.1.2. 
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to be noted that in Virtue's speech in the Fable of Herakles, at the place where one 
might expect a positive appraisal of honourable boy-love, one in fact finds Virtue 

claiming to be adpar-r t,LAt'as KolV)v69.3 6 It is of course given to Sokrates to narrate 
the fable, and the sentiment here is a succinct summary of the thrust of Sokrates' 

speech in the Symposium, exhorting Kallias to develop a wholly non-physical love 
towards Autolukos. This is the same Sokrates that we find in the famous anecdote of 
Alkibiades' unsuccessful attempt at seduction, and there can, I imagine, be little 
dissent from Sir Kenneth Dover's conclusion that the Sokrates of both Xenophon and 
Plato condemns homosexual copulation.37 

Did, then, Xenophon himself, with all his veneration for Sokrates, accept this ban 
on physical intimacy between homosexual lovers? Key passages are the discussions 
with and about Kritoboulos in the Memorabilia and the Symposium. But by way of 

background it is worth recalling aspects of Xenophon's own experience and know- 

ledge which must have helped form his judgement. 
Xenophon's emergence as a general after the battle of Cunaxa and the death of 

Klearkhos indicates considerable powers of leadership in a perilous situation, and it is 
natural to assume that this experience helped shape his concern with leadership in his 
later historical writing. Certainly there are examples in the Anabasis of his exhibiting 
the virtues of physical self-discipline which he was later to advocate.38 Did he also 
discern, in some of his contemporaries, a growth of indiscipline in personal attitudes 
which he thought required to be challenged by the succession of sermons in the 
Memorabilia? He certainly allows Perikles, son of the great statesman, to reflect 
pessimistically on the decline of Athens,39 and it is the quest for the qualities needed 
for political and military leadership (with a heavy emphasis on self-control) which 
informs much of the Memorabilia.40 

However, while the perils of uncontrolled desire on the part of a military com- 
mander were apparent, c'pwus could also inspire loyalty, devotion, and heroism. One 
recalls the 7ratLtKd of the Spartan general Anaxibios, who stood by his EpaaTqgs as he 

fought to the death;41 or the devotion of the Greek soldier, Pleisthenes, to the captive 
(and effectively orphaned) son of the Armenian village headman whom he took home 
with him as his lover, treating him as the most faithful of companions (7taro-rdrw 

Expr]ro);42 or the valour displayed by Episthenes, to whom reference has already been 
made, in association with his band of beautiful youths. 

The most notable and extended of Xenophon's pederastic narratives is that of the 
affair between Arkhidamos, son of King Agesilaos of Sparta, and Kleonumos, son 
of Sphodrias. The sentiment that inspired it lasted for at least seven years, from 
Sphodrias' luckless raid on Attica (378 B.C.) to the death of Kleonumos defending his 
king on the field of Leuktra in 371 B.C. The liaison between two such eminent families 
must have been a very public affair. According to Xenophon, it gave rise to a 
disreputable deal arranged by Arkhidamos with his father, on behalf of Sphodrias, his 

7rTaStKa's father, whereby Sphodrias was acquitted (quite wrongfully in Xenophon's 
view) of treason. But the relationship between the two young men seems to have been 
an honourable one. Xenophon says of Kleonumos that he declared that he would 

36 Mem. 2.1.32. 
37 Plato, Symposium 217-19. Dover (n. 2), p. 160. Cf. Guthrie (n. 29), pp. 70-8. 
38 Anab. 3.4.46-9, 4.4.12-13. 

39 Mem. 3.5.15. Cf. Cantarella (n. 3), p. 64. But the evidence suggests to me that Xenophon's 
attitude to boy-love was far more complex than Cantarella allows. 

40 See above pp. 77f. and n. 18. 41 Hell. 4.8.38-9. 42 Anab. 4.6.1-3. 
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never besmirch Arkhidamos' honour, and that 'while he lived, all his actions were 
those of a good and noble Spartan. His death caused Arkhidamos terrible pain; but he 
had kept his promise; he had brought him honour and not shame.'43 

We can only guess at what complexities lie behind the brief narrative of Agesilaos' 
relationship with the son of the Persian satrap Pharnabazos and Parapita. 6evia was 
established between them, and Agesilaos seems to have followed the young man's 
career. Later, the king used his influence to get the Persian's Athenian TraSctKa 

admitted to the boy's race at Olympia.44 The :evLa pact may have had political 
significance, but the pendent anecdote of the Athenian 7ra8LKa seems to owe its place 
to the favourable light which, in Xenophon's view, it sheds on Agesilaos' loyalty to his 
friends. 

The evidence so far shows a number of love relationships between men which seem 
to meet with Xenophon's approval. The historian is no tabloid reporter, hot in the 
pursuit of titillating details, but it would be surprising if these relationships had not 
found physical expression. Such liaisons (short of anal penetration, which is implicitly 
condemned at Mem. 2.1.3045) do not attract condemnation on Xenophon's part unless 
they involve actual or risked betrayals of trust. Indeed, there is some slight evidence to 
support the speculation that (as might be expected of an Athenian of his background) 
Xenophon himself had found a male lover during his campaigning in Asia Minor. 
Xenophon's response to Kritoboulos' kiss (discussed below) as well as his obvious 
interest in retailing love-stories about TrarSLKa suggest that he had an eye for a 
handsome youth, and a passage in the Anabasis shows that soldiers might be expected 
to take their boys or women along with them. For when it was decided that the 
baggage train must be reduced by leaving behind recently taken prisoners of war, a 
blind eye might be turned if a soldier was in love with a good-looking boy or woman. 
At a later point, in defending his exercise of authority, Xenophon includes the claim 
that he never quarrelled with a soldier over his 7raaL&Ka.46 While the sentence does not 
assert that Xenophon had a TraiSLKa, it clearly implies that it would have caused no 
surprise had there been such a boy for whom he might have been expected to fight. It 
may also be noted (though the point is not so relevant to the discussion in Greek eyes 
as in ours) that Xenophon was probably not yet married at the time, and might well be 
expected to have sought the comfort of a male lover as did some of his companions on 
the Long March.47 

It is against this background that we must question the role of the 'boy' (rrats) 
whom Xenophon brought with him to the court of Seuthes.48 The existence of this 
young man is known because of Xenophon's embarrassment at having no suitable gift 
for Seuthes, his host. He had, he records, brought nothing with him from Parion 
except his irais and a few provisions. Unfortunately the ambiguity of the term here can 

43 Hell. 5.4.25-33 and 6.4.13f. The translation cited is that of Warner. The liaison can be 
considered independently of the role it may have played in securing Sphodrias' acquittal. The 
exact age of the lovers is not known. Xenophon describes Kleonumos as just out of puberty at 
the time of the Sphodrias affair (378 B.C.). Paul Cartledge, in the Chronological Table of his 
Agesilaos (London, 1987), suggests that Arkhidamos may already have been born when Agesilaos 
ascended the throne in 400 B.C. 

44 Hell. 4.1.39. Cf. G. Herman, Ritualised Friendship and the Greek City (Cambridge, 1987), pp. 
58f. On the diplomatic overtones of this story, cf. Cartledge (n. 43), p. 193. 

45 Cf. Hindley (n. 1), p. 349. 46 Anab. 4.1.12-14, 5.8.4. 
47 The circumstances of Xenophon's marriage are obscure. E. Delebecque (Essai sur la Vie de 

Xenophon [Paris, 1957], p. 124) dates it to 399 or 398; J. K. Anderson (Xenophon [London, 1974], 
p. 162) places it some time after 399 B.C. 

48 Anab. 7.3.20. 
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hardly be resolved. When later in the banquet another guest presents a 'Trais', the 

meaning seems to be 'slave'. But Xenophon does not make a present of his 'boy' to 
Seuthes, and at Lac. Pol. 2.12-13, as at Anab. 4.1.14, he clearly treats Trats as equivalent 
to TratSLKa. Perhaps on active service the roles of slave, batman, lover, coalesced. The 
traces of pederastic interest in this record are too slight to yield a firm conclusion, but 
it is at least possible, and even likely, given the mores of the time, that Xenophon, in 
common with many of his men, had found a young male companion to share the 

rigours of campaigning.49 
But the Memorabilia provides clearer evidence of Xenophon's acceptance of love 

relationships between men, and his divergence from Sokrates' views on their means of 

expression. I refer to the episode of Kritoboulos' kiss.50 Sokrates, it will be remem- 
bered, came to know that Kritoboulos had kissed Alkibiades' handsome son. The 

discovery prompts the philosopher to utter an uncompromising warning (though cast 
in humorous vein) about the dangers of such conduct. It is worse, he says, than the 
bite of a poisonous spider, rendering the victim a slave to his passions, and even 

driving him to madness. The humour is characteristic of Xenophon's (and, often, 
Sokrates') relaxed and informal style in dealing with serious matters.5' But the thought 
is in line with Sokrates' utterances on self-control, and his ban on homosexual 

copulation,52 to which (it is implied) the first kiss will inevitably lead. Much more 

interesting is Xenophon's own contribution to the discussion. 
This conversation is the only occasion in the Memorabilia at which Xenophon 

claims to have been present not merely as a reporter but as a participant. It is intro- 
duced by reference to Sokrates' teaching (already noted) that one should resolutely 
abstain from sex with beautiful youths.53 But the effect of Xenophon's contribution is 
to dissociate him from Sokrates' rigorist views. For when Sokrates suggests that 
Kritoboulos, by his rash act, has belied his character as a sober and prudent man and 
become instead foolish and reckless (avo-qros KaL pL/boKLv8vvos), Xenophon replies, 
that he might well take a similar risk himself. The historian, it seems, shares with his 
male contemporaries that susceptibility to ephebic beauty which Sokrates warns 

against.54 In the face of Sokrates' comparison with the fateful spider's bite, he protests 
the innocuous character of the lover's kiss. Indeed, his attitude is not so very far from 
Kritoboulos' light-hearted approach to kissing in a subsequent exchange with 
Sokrates.55 It also accords with the evidence already assembled for Xenophon's 
positive attitude to male love. 

49 In the light of this conclusion we may look with fresh eyes on the incident of the trumpeter 
Silanos (Anab. 7.4.116). Doubtless he struck fear into the enemy with his trumpeting. But why is 
this minor figure given such prominence-even to the mention of his age, when, at eighteen, he 
was pre-eminently oupaosr? Is this another young man who caught Xenophon's eye? 

50 Mem. 1.3.8-15. 
Sl Vivienne Gray draws attention to this characteristic of Xenophon's style, both in his 

historical writing and his more philosophical works. (V. Gray, The Character of Xenophon's 
Hellenica [London, 1989], pp. 76f. Cf. 0. Gigon, Kommentar zum ersten Buch von Xenophons 
Memorabilien, Schweizerische Beitrage zur Altertumswissenschaft, Heft 5 [Basel, 1953], p. 110). 
Further examples of Xenophon's sense of humour are collected in S. E. Bassett, 'Wit and humor 
in Xenophon', Classical Journal 12 (1917), 565-574. 

52 See pp. 79-80 above and n. 37. 53 Mem. 1.3.8. Cf. above p. 79 and n. 34. 
54 Cf. Sympos. 4.25 where (of a kiss) Sokrates says, ov Epwcros ovSEv Et 8ElvO'TEpOV 

v7rEKKavp,a. The incident of Sokrates nudging Kritoboulos, reported by Kharmides at Sympos. 
4.27, suggests that Sokrates shares the susceptibilty, but still he warns against it: the encounter 
with Kritoboulos, he says, was like a wild beast's bite and gave him a sore shoulder for a week. 

55 Mem. 2.6.32. 
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Against this background, how are we to interpret the conclusion to the episode? 
Following Sokrates' advice to Kritoboulos to go away for a year, Xenophon continues 
with a summary of Sokrates' teaching on sexual matters which departs significantly 
from the advocacy of total abstinence found in Mem. 1.3.8: 

OVTrco o KaLt dCpooStai,ELV tro)v pL, o aUcaaA^S EXov7rTa 7 pos dppoo'aia LcETr Xp-jvaL 
ToLauTa, oLa /L7 Trdavv /Uev 8EO?LEVOV TOV (cLtaToS OVK av 7TpooeCLTaLTo Xj IvUXj, 8Eo eovov 

f OVtK av RrpayLarTa Trapexot. 

The passage (whose grammatical construction is tortuous) seems intended to allow a 
concession to human weakness similar to that developed in regard to the dangers of 
overindulgence in food and drink (Mem. 1.3.6). Sokrates is represented as teaching 
that those who have difficulty in controlling their sexual drive may indulge when two 
conditions are fulfilled: (a) when the bodily urge is overpowering;57 (b) when to 
indulge would cause no trouble. To illuminate the latter phrase (OVK av rrpayla-ra 

rrapExoL) Gigon refers to the avoidance of the risks of adultery recognized elsewhere 
in the Memorabilia (2.1.5), and finds parallels to the abstinence from sexual 
indulgence among anecdotes told of the philosophers by Diogenes Laertius and 
others.58 They all concern the charms of women, and Gigon accordingly argues that 
?14 is concerned with heterosexual relationships. If so, the transition is abrupt, and it 
seems more likely that the section either continues the homosexual theme or covers 
both homosexual and heterosexual E'pwo, following the Greek tendency to minimize 
the difference between the two where -ra dopoi'ala is concerned.59 In either case, the 
phrase 'not causing trouble' could readily be interpreted by reference to Memorabilia 
2.6.22, where self-control in sexual matters is urged in order to avoid hurting those 
who should not be hurt (see below, pp. 85f.). 

But whether the section continues the homosexual theme of the conversation about 
Kritoboulos or moves to heterosexual (and presumably extra-marital) relationships, it 
is difficult to understand the link with its context seemingly conveyed by the words 
ov'rw 8. OV'rw commonly refers to what precedes, and must surely do so here. If $87 is 
then taken as emphatic,60 it serves only to emphasize the disjunction with what has 
gone before. 'In this way' is precisely what the following words fail to show; for they 
allow occasional indulgence which Sokrates has just warned against. Only by a 
perversely excessive reliance on irony could one argue that 'in this way' means 'as 
urged upon Xenophon'-i.e. not at all. More probably, ov'w 5 7 is connective.61 But 
even on this view, the point of comparison between the warning to Xenophon and the 

56 Mem. 1.3.14. The text is that of E. C. Marchant's second edition (OCT, 1921), omitting 
7rpos before 'roavra. 

In essentials following Marchant, I would translate: 'In this way, then, he thought that those 
who find their sexual impulses difficult to control should engage sexually <only> in such 
activities as the mind would not condone unless an urgent bodily need arose, and such as, once 
the need was there, would not cause trouble.' 

The phrase, rradvv 8eofLvov Tov ao'4laros, seems to conflate two thoughts: a definition of the 
kind of activity (that which arises from the body's need) and the timing (when that need becomes 
urgent (7ravv) for actions which otherwise the mind would not condone). 

57 For 'o/zatl with reference to the sexual urge, cf. Mem. 2.1.30, Sympos. 4.38, 4.15, Hiero 1.33. 
58 Gigon (n. 51), p. 117. 59 Cf. Dover (n. 2), pp. 63-5. 
60 J. D. Denniston, The Greek Particles (2nd edn, rev. K. J. Dover, Oxford, 1950; repr. Bristol, 

1996), p. 209, ? (x). 
61 Under this heading, Denniston alludes to the commonness of such openings to sentences as 

OVTRc) 38, evravOa o8 (ibid., p. 236). 
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advice to those who 'find their sexual impulses difficult to control'62 remains obscure. 
It may base itself on the distinction between desire which is inflamed by the flirtatious 
kiss (to be avoided) and bodily need which arises without such encouragement. Only 
in the latter case, when the desire becomes irresistible, may the mind (IOvX7) condone 
its physical expression. But such a view, intelligible in itself, is difficult to reconcile with 
the fact that in Memorabilia 1.3.8, and even more forcibly in the long exhortation to 
Kallias in Symposium 8, Sokrates unconditionally rules out any form of bodily love in 
relations with boys. 

This discrepancy (coupled with the absence of any evidence for dislocation in the 
transmission of the text) suggests the hypothesis that Xenophon has here grafted in a 
statement by Sokrates from another (possibly heterosexual) context, in order to 
support the caveat that he had himself entered in condoning Kritoboulos' kiss.63 Of 
course, the limited character of the concession allowed in Memorabilia 1.3.14 falls 
short of the positive view of homosexual E'pos which Xenophon puts into the mouth 
of Kritoboulos in the Symposium. But it goes some way to soften the stark contrast 
between Sokrates' teaching on celibacy and (if the argument of this essay so far is 
correct) Xenophon's own attitude to pederasty. 

One other point to arise from this passage is the role given to vX7j, which 
Tredennick and Waterfield here and elsewhere translate as 'mind'. In this text, as in an 
earlier discussion of dietary self-discipline,64 the decision on what is allowable or not 
rests with the ivx r. There is also the recurrent contrast between love of body and love 
of v)x. The latter term had already by the time of Xenophon developed a complex 
history, and its significance in relation to Sokratic thought is discussed by Guthrie.65 
Of Xenophon's usage, one may say that, while the notion of the 'invisible part of 
man' is not excluded,66 the Ovxbr is thought of largely in functional terms: it is the seat 
of intelligence, judgement, thought, that which 'rules' in us, the organ of virtue or 
vice.67 When Sokrates is said to 'love the soul', what he loves are not insubstantial 
wraiths, but people whose minds dispose them to virtue-rT(V Tard iiVxas 7rpos 

aperTv 7TE UVKOTWV te Eitevos.68 The IuvX is that which orders a person's life as a 
whole, and it may cover both the directing mind and the personality which results. It is 
for the iOvyX to judge (amongst other things) how far bodily desire for boys may be 
accepted. While for Sokrates the answer may be 'never', the analysis allows others such 
as Xenophon to respect a ,OvXb which judges otherwise.69 In the latter case the 
contrast between love of body and love of soul may well consist, not in a simple 
dichotomy between a physical and a non-physical love, but between a desire which is 
exclusively physical, and a love directed by the mind (,bvx7) which embraces both 
friendship and its physical expression. 

62 One might also ask whether this phrase implies that there is another class of men (and the 
whole discussion is carried on from a male perspective)-ol dacbaAjs E'XOVrTES 7pOSg acpo8ULaa? 
If so, are they totally abstinent (at least outside marriage), or are they men who, in the phrase 
attributed to Aristippos, are able to master pleasures without abstaining from them? (See n. 29 
above.) 

63 One may compare the concession to overmastering desire acknowledged in Plato, Phaedrus 
256. 64 Mem. 1.2.4. 65 Guthrie (n. 29), pp. 147-64. 

66 Mem. 1.4.9, 3.10.3, 4.3.14, 1.2.53; Cyrop. 8.7.17. 
67 Mem. 1.2.53, 1.4.13, 1.4.17 (in this section, vovs and bvyX are equivalent), 4.3.14, 3.11.10. 

For tvXu as the seat of virtue, see Mem. 1.2.19, 1.2.23, 2.6.30, 4.1.2, 4.8.1. 
68 Mem. 4.1.2. Conversely, it is possible to be ioxO,qpos r-rv vvX 4v: cf. Oecon. 6.16. 
69 This is essentially the principle of self-regulation which Foucault develops under the heading 

'Chresis' (n. 2, part 1, ch. 2), though it was no doubt exercised within an overall understanding of 
custom and law (vo'6os). 
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To sum up, the passage (Mem. 1.3.8-15) as a whole shows that 

(a) Xenophon acknowledges homosexual desire in himself (a not surprising fact, 
but a not unimportant one either). 

(b) he challenges Sokrates' rigorist view on grounds of common sense. 
(c) he acknowledges circumstances (though circumscribed) in which the physical 

expression of sex with boys may be accepted by the mind without harmful 
consequences. It is for the individual uvX7i to regulate these matters. 

(d) while Sokrates' practice of abstinence is to be admired, it may be questioned 
whether this rule is to be made universal, since even the master allowed some 
relaxation. 

The division over sexual ethics between Sokrates and Xenophon which we see 
emerging is dramatized here and elsewhere around the character of Kritoboulos. He is 
presented, not as the porcine (and potentially tyrannical) Kritias, but as one who is (to 
the average observer) UowpovtKos and irpovoroTtKos.70 Despite Sokrates' rebuke over 
his delight in kissing a charming ephebe, he can later in the Memorabilia engage in a 
serious discussion with the philosopher about civic virtue and friendship. He is also 
Sokrates' interlocutor for the first six chapters of the Oeconomicus, where he respon- 
sibly explores with the philosopher questions of business and estate management. In 
both dialogues Kritoboulos shows himself for the most part a willing pupil of 
Sokrates. The one point at which he seems to resist Sokrates' teaching is over his 
associations with young men. In Memorabilia 2.6.32 the jovial banter about kissing 
beautiful ephebes is repeated, with no sign of recantation on Kritobolous' part, 
despite Sokrates' attempts to move him away from assuming that one can catch the 
physically beautiful and the morally virtuous in the same net of friendship. And in the 
Oeconomicus (where Kritoboulos is depicted as already married) Sokrates chides him 
as one Trat8LKoCS Trpaylaut 7rpooexovra rov vo6v.71 It should, however, be noted that 
for Sokrates the ground of criticism is the waste of time and money involved in 
pederasty, rather than, in our sense, the 'immorality' of such activities. As for 
Kritoboulos himself, he claims, after listening to Sokrates' advocacy of EyKpTdeLa, to 
have attained reasonable success in applying this teaching to his personal life.72 

The general picture of Kritoboulos as a lover of young men seems to justify us in 
taking the masculine genders in the Kritoboulos texts mentioned as referring to 
beautiful men rather than beautiful people in general. More doubt attaches to one 
remaining passage, where the following words, attributed to Sokrates, are embedded in 
a discussion between Sokrates and Kritoboulos, and relate to the KaAot KayaOoi who 
develop friendship to put a brake on their mutual animosities and conflicting 
ambitions: 

Ola yap TryV aperT7v alpovrTaL iev avev TOvOV rTa IETpLa KEKrToa0atL iaAAov q otLa roAEtov 
7T rvTwv KvptEVEtv, KCaL OvavTaL 7TELVVTES Kalt O8L0WVTES 'A rv7ow arLTOV KaO 7TOTOV 
KOCVWVElV Kat Tots TWV wpatlwv adcpo&8c[LoLS r8OtLEVOL KapTEpeiv, OaTE ftzr A\vTE?v oVs tL7) 
7rpoa07KeL. (Mem. 2.6.22.) 

70 Mem 1.3.9. 
71 Oecon. 2.7. Given the character of Kritoboulos as revealed elsewhere, 7TraLSLKa 7rpday/ara 

must surely refer to the objects of 'pcw-'minions' (Marchant) rather than 'childish pursuits' 
(Waterfield). For Kritoboulos' marriage, see Oecon. 3.13 and Sympos. 2.3. 

72 Oecon. 2.1 avTro 8' IaVTOV E eerd~acv oOKW I5Ol eVpLCKELV E7TLELKWC. TWV TOOlVTWOV 

EyKpaT1 OrVTa. 
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The surrounding conversation ranges across the field of friendship and how to 
conduct one's affairs decently, in a way which might seem to be consistent with an 

advocacy of sexual abstinence (outside marriage). But the reference to sex arises out 
of a variant of that overworked theme, control over bodily appetites, where the 

phrase -roEs dapotaoL'oL 7oLEO votL indicates actual participation in sexual pleasure.73 
The point is, once again, self-restraint, not abstinence.74 The immediate context is 
concerned with what the individual can fairly take (whether of food, drink, or sex), 
and what is 'fair' in regard to sexual pleasure is defined in the qualification, JarTE ti7 

AvtTrEv o' t71 ) 7TrpoaUrKEt. The passage would then mean 'exercise self-control in 

taking sexual pleasure with people in the bloom of youth, so as not to harm those 
whom one should not harm'. What is not clear, however, in this isolated mention of 
sexual relations, is the gender of the objects of desire. Does the good man avoid 

adultery (which would harm a husband's-and fellow citizen's-rights) and go for 
female prostitution instead (with equal concern, we would hope, for the woman 
involved)? Or does he cultivate his 7rat8LKa with what would be regarded as an 
honourable love, which would bring no harm to the beloved? Perhaps both forms of 
sexual engagement are envisaged, though here again the occurrence of the phrases in 
a 'Kritoboulos context' suggests a preference for the male interpretation. Either way, 
the passage advocates a form of moderation and respect for others in indulging 
sexual desire which is akin to Mem. 1.3.14.75 

Insofar as they include pederasty within their purview, it is difficult, if not 

impossible, to reconcile either Mem. 1.3.14 or Mem. 2.6.22 as teachings of Sokrates, 
with the exhortation to abstain from pederastic sex attributed to him elsewhere. I have 

suggested that Mem. 1.3.14 may represent an attempt by Xenophon to moderate the 

teaching. On the other hand, when, in Mem. 2.6.22, the reference to ra d&;po8atia 

appears as tangential to the discussion of rivalry among the KaAot KayaOoi, we may 
understand 'Sokrates' here to be reporting on observed social mores rather than 

formulating his own teaching. 
As far as Kritoboulos is concerned, the consistent picture to emerge from the 

various passages so far discussed is that of a young man who combines a continuing, 
but (according to his own estimation) reasonably self-disciplined, love of pleasure, 
with a serious interest in philosophy and public affairs. He had, however, so far as we 
know, no public persona, nor any reputation as a philosopher. He might therefore be 
deemed to be merely a representative of views widely accepted in his social circle. But 
when the only personal intervention by Xenophon in the Memorabilia (over 
Kritoboulos' kiss) so clearly aligns the historian with the latter, it is not unreasonable 

73 The wider context concerns the antidote to rrAEovetia-what one can properly take for 
oneself. The reference to r7a adpoSiata parallels the immediately preceding comment on 
moderate participation in food and drink, with KOLVWVElv meaning 'take a share of' (LSJ), rather 
than 'give a share of' (as Marchant and Tredennick/Waterfield). The latter, as part of a more 
general mutual assistance (eirapKe?v dAAqAots) only arises in ?23, while ?22 concerns the familiar 
theme of moderation in food and drink, and self-control in matters of sex. Cf. Mem. 1.3.14. 

74 
KapTEpE flOWS from JyKpareta, but does not require the renunciation of pleasure. Cf. the 

collocation of EyKpaeTta-KaprepeLv-eQEOat at Mem. 4.5.9. 
75 The theme of self-discipline over bodily appetites is set at the head of the whole chapter 

(Mem. 2.6.1). Gigon finds it alien to the subject of contention between good men (0. Gigon, 
Kommentar zum zweiten Buch von Xenophons Memorabilien, Schweizerische Beitrdge zur 
Altertumswissenschaft, Heft 7 [Basel, 1956], pp. 146f.). But current views on the risk of pederasty 
infringing citizen status throw new light on this contention. In regard to pederasty, at least, the 
moderation advocated in this text may have an important bearing on the mutual adjustments 
between good men in society. 
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to assume that on questions of pederasty, Xenophon is closer to Kritoboulos than to 
Sokrates. It would follow that in seeking Xenophon's views we should give more 
attention than has been customary to Kritoboulos' speech in the Symposium, a speech 
which occupies a position in Xenophon's dialogue somewhat similar to that of 
Pausanias in the Symposium of Plato.76 

It will be recalled that the topic for discussion, introduced by Kallias, is the quality 
upon which each speaker particularly prides himself. For Kritoboulos, this is his 
beauty. With a bantering irony to match that of the other speakers, he claims that it is 

through this quality that he can get what he requires from others without lifting a 

finger. Kritoboulos infers this conclusion from the assumption that other people's 
attitudes to him, as a handsome man (and putative EpdWLEvoS) will mirror his own 
reaction to the beauty of his rraLSLKa, Kleinias. Following a passionate opening dec- 
laration of his love for Kleinias, the central portion of Kritoboulos' speech consists of 
a sequence of three-pointed sections on the blessings which accrue from beauty: 

1. For the TralSlKa it gives more reason for boasting than strength/bravery/ 
wisdom. 

2. It provides him with money/personal (even menial and laborious) service/ 
protection from danger. 

3. The ?paarT's is 'inspired' with corresponding virtues: to be liberal with money/ 
to endure toil/to court glory through danger. 

Thus far section 3 balances section 2, the virtues inspired in the Epaar-rs corres- 
ponding to the services he performs for the ep tevoso. Moreover, the thought so far 
can be illustrated from elsewhere: lavish expenditure on the 7raLLtKa is reported in 
other authors; 77 the lover's 'enslavement' to the beloved and love's power to inspire 
the lover to heroism on the battlefield are found in Plato's Symposium, in the 
speeches of Pausanias78 and Phaidros79 respectively. We need not decide whether here 
(and in Symposium 8.32) Xenophon was echoing or misquoting Plato, or whether, 
possibly, both were drawing on a more widely current discourse of love.80 But for an 
analysis of Xenophon's own views, it is significant that the list of qualities in section 
3 is extended (Katc fv81) to less commonplace ideas. 'EpwfIevot, says Kritoboulos, 
also inspire their EpaCrTa (to be: 

acl&or,oveaTepoL, 
EyKpaTEUTEpoL, 
ol ye KaLt Wv OEOVTat {dALaa TavT' alacXVVOvTaL. 

76 Xenophon, Sympos. 4.10-18. Cf. Plato, Sympos. 180c ff. One cannot go quite so far as to say 
that Kritoboulos is simply Xenophon's mouthpiece, if only because the former's pleasure in 
spending money on his 7Tra8LKa would clearly attract Xenophon's censure (Mem. 1.2.22). 

77 Cf. Plato, Symposium 184a, 185a; Aristophanes, Wealth 153-9; Xenophon, Mem. 1.2.22; 
Anab. 2.6.6. Cf. Dover (n. 2), pp. 92f., 107. Such expenditure is criticized by Xenophon, but for 
Aristotle a proper degree of liberality with money is a virtue (Nic. Eth. 4.1, 1119b24ff.). 

78 Plato, Symposium 183a, 184b. ftAo7rovdLTEpos corresponds to the more explicit 'serving as 
Kleinias' slave' in ?14. Enslavement to the rraL&LKd is condemned by Sokrates while it is 
condoned, if not praised, by Plato's Pausanias. 

79 Plato, Symposium 178d-179b. The principle that the lover may be inspired to valour by the 
presence of his beloved is accepted by Xenophon at Cynegeticus 12.20, though rejected by 
Sokrates at Sympos. 8.32ff. 

80 On the complex problems surrounding the relationship between the two dialogues on this 
subject, see K. J. Dover, 'The date of Plato's Symposium', Phronesis 10 (1965), reprinted in K. J. 
Dover, The Greeks and their Legacy (Oxford, 1988). 
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With this conclusion, the somewhat light-hearted tone of the first part of Krito- 
boulos' contribution has been dispelled, the point of transition being marked by 
Kritoboulos' claim that he is better able than Kritias to inspire every kind of virtue. 
In particular, the introduction of quite new elements, including a reference to the 
important virtue of EyKpaTELa, requires to be taken seriously. 

al$toJzv, the word used of disciplined Spartan boys at Lac.Pol. 2.10 and of the 

young Kuros in his respect for the elders (Anab. 1.9.5), seems at odds with 
Kritoboulos' flamboyant spending as criticized by Sokrates in Oec. 2.5-7. E'yKpaTri, 

referring to the virtue which Xenophon seems sometimes to set above all others, is 

only doubtfully to be applied to the Kritoboulos of the dialogues. But of course the 

question at issue is not the nature of an historical character, but the ethical conclusion 
that Xenophon wishes to reach. It is embodied above all in the last three virtues, and, 
in particular, in the concluding statement on alaXvvr7. The beauty of the E'pOJEVOS will 
make the EpaarrS modest and self-controlled and the latter will show alaXvr'1 towards 
those things he most needs. The circumlocution shows a characteristic reticence in 

mentioning sex when it is the subject of approval rather than condemnation.82 But in 
the context of a discourse on love, the concept of 'need' is surely to be aligned with 
Hiero 1.33, Mem. 1.3.14, and similar passages-the body's need for sex. 

But does the EpaCrgTs, show 'shame'-and so not seek bodily consummation of his 
love, or 'reverence'-approaching ra daqpoS'ata with the respect accorded to one he 
loves? Von Erffa has shown how in the course of development from Homer onwards, 
alaXvvo{lat came, in some instances, to shed its association with shame, and how 
(particularly in Thoukudides) it may mean to 'show honour or respect'.83 In 
Xenophon, alcrXvvoaLt generally refers to shame. In some instances it is ambiguous. 
But there are clear instances where it means 'show respect for' or 'diffidence towards'. 
Closest to the context of Kritoboulos' speech is the Median gentleman, who hesitates 
to approach Kuros for a kiss out of respect for the young prince. There is the general, 
Proxenos, who shows more deference to his troops than they do to him, and the 
Thracian, Medosades, who shows no proper respect to the gods or to his ally. Kuros' 
arrangements for quartering his troops were designed to develop mutual respect 
among them, and later in the Cyropaedia dKEL'vovS alaxvvrEov refers to troops who 
have borne the heat of battle.84 These instances lend substantial support to the 
Tredennick/Waterfield translation of Symposium 4.15: 'because they (the lovers) feel 
reverence for what they most desire'. 

The decisive point is the structure of the argument: it is difficult to believe, in the 
light not only of this speech but of the pervasive divergence between Kritoboulos and 
Sokrates over sexual mores, that the younger man's eulogy of Epwcs should reach its 
climax in a recommendation of abstinence. But it would be natural for Xenophon, in 
constructing Kritoboulos' speech, to move from what the scanty evidence suggests 
may have been a recognized discourse of love to thoughts more distinctively his own 
about self-control and respect. And it is consonant with all we have so far gleaned 

81 KaL ,7v as 'progressive', introducing a new point: see Denniston (n. 60), pp. 351f. 
82 Cf. the avoidance of the term Ta aloia at Hiero 1.4-5, and, for general usage, Dover (n. 2), 

pp. 53f. Also, on this passage, see Foucault (n. 2), p. 223: 'the "thing" is designated by the very 
impossibility of naming it'. 

83 C. E. von Erffa, 'AIAIQ2 und verwandte Begriffe in ihrer Entwicklung von Homer bis 
Demokrit', Philologus Supplementband 30, Heft 2 (1937). 

84 Cyrop. 1.4.27; Anab. 2.6.19 (cf. Kharmides' diffidence before the 'lower orders' of the 
ekklesia-Mem. 3.7.6); Anab. 7.7.9 (cf. Anab. 2.5.39); Cyrop. 2.1.25, 4.2.40. Cf. also Aiskhines 
1.180. 
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about Xenophon' s attitudes (and his self-acknowledged sympathy for Kritoboulos) 
that he might use the speech to express a view midway between Sokrates' advocacy of 
celibacy (so far as boys are concerned) and the profligacy of those who (like Kritias) 
are devoted to nothing but their own physical pleasure. For Xenophon, with his 
emphasis on EyKppaTELa, would condemn the latter as much as would Sokrates. 

Instead, he advocates a temperate course, in which the self-disciplined man can 
nonetheless enjoy a positive `pows, and in which physical consummation is tempered 
with respect for the beloved, soul and body.85 

This blend of the physical and the ethical may also provide an underlying logic for 
the transition to the conclusion of the speech proper: it justifies the well-known 
principle that the presence of a lover can inspire men to deeds of honour (and so it is 
foolish, says Kritoboulos, to ignore this factor in appointing generals). A similar 
conjunction of the dimensions of physical and personal relationships allows society to 
recognize different forms of 'beauty' as a man grows from childhood to old age.86 

Reticence over these matters, as Dover has emphasized, inhibits explicit statements 
of what such physical relationships involve, though Aiskhulos comes close to it 
when he makes Akhilles speak of his reverence for the thighs of Patroklos.87 But the 
concept of honourable love which includes the physical and to which the climax of 
Kritoboulos' speech points, finds support in the phraseology used by other writers: 
the 8iKaLos E'pws or To dailaqOpcos' Ep6daoa of Aiskhines; the love of Ouranian 

Aphrodite advocated by Plato's Pausanias, which is ;Jpecosw dtot'pos and which is to 
be practised KOGiULS 7ye KaL votiyuOs; the decency with which the speaker in Lusias 3 
claims to have treated the youth Theodotos. From Xenophon himself we may recall 
the description of Kallias' love for Autolukos as adjcpwuv pt)ws, or Pleisthenes' treat- 
ment of his Armenian 7ral8tKa4. In dealing with a culture so different from our own it 
is difficult to be confident about how far allowance must be made for things obscure to 
us which the Greeks would have taken for granted. But closer analysis supports the 
view that a physical relationship is implicit in all these examples.88 

The fullest exposition of the combination of respect for the beloved with physical 
love-making is that attributed by Xenophon to Hieron, tyrant of Syracuse. I have 
already suggested that Kritoboulos may to some extent be regarded as reflecting 
Xenophon's views. With even more confidence can this be said of Hieron, who was 
tyrant of Syracuse before Xenophon was born. What Xenophon gives us is an 
imaginary dialogue, and it is likely that one reason, at least, for the choice of Hieron 
and Simonides (rather than Sokrates) as protagonists is the fact that the views 
expressed were not those of the philosopher. That is particularly true in relation to the 
subject of this article. Moreover, while (as Professor Gray has argued) Simonides is 

85 It may well be that adherence to such a view (and the observations that led him to it) underlie 
Xenophon's sympathy with reported scepticism about the Spartans' observance of the vo,tos of 
Lukourgos which enjoined celibacy in regard to boys-Lac.Pol. 2.14. 

86 Cf. Aristotle, Rhetoric 1.5.11 (1361b), and the same author's recognition of the transition, 
which may (though not invariably) occur with the passing of time, from epos to iLAtia in a 
relationship, Nic.Eth. 8.4.1-2 (1157a). 

87 Aiskhulos, frr. 135, 136 (TrGF). Cf. Dover (n. 2), pp. 197f. 
88 Aiskhines 1.136-7; Plato, Symposium 181c, 182a5 (cf. 184d4); Lusias 3.5; Xenophon, 

Sympos. 1.10, Anab. 4.6.1-3. Dover (n. 2, pp. 42ff.) takes Aiskhines' &KaLosg ppws as the text for 
his analysis of the degree of physical intimacy permitted. See also K. J. Dover, Plato: Symposium 
(Cambridge, 1980), pp. 95f. (Pausanias); C. Hindley, 'Law, society and homosexuality in Classical 
Athens (Comment)', Past & Present 133 (1991), p. 172 (Pausanias and Lusias 3); above, pp. 76f. 
(Autolukos). Also cf. Winkler's discussion of the distinction between approved pederasty and the 
life of the Ktva8oS (n. 23, pp. 53f). 
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cast in the role of 'Wise Man', in the first part of the dialogue, the author's sympathies 
are clearly with Hieron, who wins the first exchanges.89 

One could wish that the relative dating of Xenophon's works was more firmly 
established, but it is widely thought that the Hiero is a comparatively late work, and 
the probability is that it was written after the Symposium.90 If so, one could well argue 
that its brief discussion of pederasty represents a development of aspects of the 

Xenophontic thought earlier expressed in the Kritoboulos speech. This relative dating 
also seems (as I argue below) to provide a plausible explanation for the relationship 
between the theories of Epcow attributed respectively to Sokrates and to Hieron. 

The brief discussion in the Hiero begins by placing sex alongside the other bodily 
appetites, and Simonides asserts that the prospect of enjoying Tra a'poSaiLa may well 
be what motivates a man to seek absolute power. After an analysis of this thought in 

respect of marriage, the discussion moves to sex with boys. But Hieron makes it 
immediately clear that he is not interested in 'mere' sex, which is no more than the 
satisfaction of physical appetite. He wants rad ET' E'pwrosg a po8iaLa, which (as 
'everyone knows') yields immeasurably greater pleasure. The need for pwsto (in the 
sense of passionate desire for another) is a variant of the general argument that 
sensual pleasure is keenest where it is stimulated by desire (such as hunger or thirst) for 

something not immediately available. This psychological perception creates special 
difficulty for the tyrant, who need never be in want. He has the power to force his will 

upon an unwilling boy, but in so doing he will inhibit the pleasure he most desires. For 
while his body 'needs' what Dailochos can give him, he also wants it to be freely 

given-- E-rTa itAt'aS Kat 7rapa f3ov,AoEvov. The reference to 'need' links this passage 
with the Kritoboulos speech ((Lv 8ovTat),91 as does the attitude which Hieron 

recognizes he must adopt. He will not seek pleasure by force (a kind of robbery), but 
will seek only such favours as the 7rattlKa freely wills to give. This is to exercise that 

respect for his lover which Kritoboulos commends. It manifests the attitude previously 
noted in the Memorabilia, where the self-controlled lover will avoid hurting (or 
grieving) the beloved.92 More generally, as Sokrates elsewhere argues in regard to the 
senses, EcKpaTdLa 

not aKpaacLa actually brings the greater pleasure.93 
It is along these lines that Xenophon reconciles the need for self-control and the 

desire for sexual gratification. And the pleasure associated with the latter is suggested 
by the words 'T)Os, 'ioLJaL. Of course these words are used very widely, often in a quite 
weak sense, 'pleasant'. But in some instances the context clearly requires at least an 

89 Cf. V. J. Gray, 'Xenophon's Hiero and the meeting of the Wise Man and Tyrant in Greek 
literature', CQ 36 (1986), 115-123 at 117. G. J. D. Aalders, 'Date and intention of Xenophon's 
Hiero', Mnemosyne, 4th ser. 6 (1953), 213f. 

Pederasty is the subject of Hiero 1.29-38. 
90 According to Dover (n. 80), Xenophon's Symposium was written after the formation of the 

Sacred Band at Thebes in 378, and Plato's work of the same title, before that date. There also 
seems some force in the argument that the reference to Spartan leadership (Xenophon, Sympos. 
8.39) implies a date before Leuktra (371): see reference to F Dornseiff at Dover (n. 80), p. 97, n. 
41. The arguments linking Hiero with political developments in Syracuse and political 
assassinations in the ruling house at Pherae seem persuasive, yielding, according to Hatzfeld, a 
date of 360-355. See Jean Hatzfeld, 'Note sur la date et l'objet du Hieron de Xenophon', REG 59 
(1946), 54-70; also Delebecque (n. 47), who dates Hiero to 358-357. 

91 
Sympos. 4.15. 

92 Mem. 2.6.22. This is important evidence for the Greek recognition of a distinction between 
hubristic and hubris-free sexual relations (though the word vi3pts is not used). On ig3pL in the 
sphere of sexual activity generally, see N. R. E. Fisher, Hybris (Warminster, 1992). 

93 Mem. 4.5.9. 
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awareness that the gratification has a sexual basis.94 So here, when Hieron speaks of 

E'pws being required for Tra 'Stara d&posiLaa, the repeated use of 7Stlaros sub- 

sequently to describe the rratLSKa`s response by word and gesture95 indicates the erotic 
content of such flirtatious behaviour. 

But if my interpretations of the Hiero and the Kritoboulos passages are correct, it 
becomes clear that broadly three approaches to the love of boys appear in Xenophon's 
writings. First is the more or less amoral concentration on physical gratification- 
whether enthusiastically pursued (as in the case of Kritias) or regarded as an irritant 
to be relieved as expeditiously as possible (as with Antisthenes or the concessionary 
indulgence recognized at Memorabilia 1.3.14). This is the sphere of rad dapoSoLta pure 
and simple. Then there is the 'way of moderation' (implicit in the attitudes of 
Kritoboulos and Hieron) which combines the love of body with affection and respect 
for the mind or personality (Ivxr). Finally, there is the 'Sokratic' view, the 'way of 

celibacy', which concentrates on the love of the mind/personality and its development 
to the exclusion of genital activity, and which reaches its fullest expression (in 
Xenophon's writings) in chapter 8 of the Symposium. In the closing part of this paper 
I propose to explore the complex web of linguistic cross-references between crucial 
sections in the Symposium and the Hiero which suggests that Xenophon is aware of 
arguing (perhaps with himself as well as with his readers) the comparative merits of 
the latter two lifestyles. The passages concerned are Symposium 8.12-18 and Hiero 
1.29-38. 

In the Symposium Sokrates, while alluding to the Ouranian and Pandemian Aphro- 
dite expounded by Plato's Pausanias,96 sets up a far sharper distinction between love 
of body and love of mind/soul than is to be found in the latter. Basing himself on this 
distinction, Xenophon's Sokrates devotes paragraphs 12-18 to a eulogy of the love of 
mind, which expresses itself in qtAL'a. He has no time for the physical expression of 
same-sex love, which for him (??19-22) is an avatL8ns oiLtAtLa, leading to rroAAa KalL 
avota 7TE7Trpay[LEva. The distinction and relative merits of the two loves are further 
expounded in what follows, but paragraphs 12-18 are sufficiently self-contained to 
provide a basis for comparison with Hieron's philosophy on the question whether or 
not to admit a physical relationship. 

It is true that Xenophon's Sokrates, briefly and in passing, recognizes the possibility 
of combining love for mind with love for body,97 but he immediately dismisses it in 
order to concentrate on the love which excludes the physical. The result is a gap 
in Sokrates' exposition where one might expect to find something like 'love' in our 
modern sense-a relationship which combines physical and ethical elements. We 
shall not, on the other hand, be surprised to find Hieron implicitly challenging the 
dichotomy propounded by Sokrates, following the declaration that in matters of good 
and evil, we sometimes experience pleasure and pain through the mind alone, and 

94 Cf. Mem. 2.6.22. One also recalls the Theban polemarchs entrapped by Phillidas with the 
expectation of a night with the most beautiful courtesans-tuaAa , SE'eos 7rpoaeSeXovro 
VVKTEpEVEtv (Hell. 5.4.5); or the comment in Oecon. 10.7 that the gods have ordained sexual 
attraction between members of the same species-Kai ot' avOpo7TroLt vOpdrrov acroua KaOapov 
oLovtrat 8SarToV ELVat. Cf. also Aristophanes, Clouds 1069, with J. Henderson's comments, The 
Maculate Muse (Oxford, 1991), pp. 158-9. -8vs appears as the description of lovers in erotic 
inscriptions of the fourth century on Thasos (LSJ, Revised Supplement, Oxford, 1996). 

95 Hiero 1.30 and 34-5. Cf. Kritoboulos' repeated use of 'StOV to show how he places devotion 
to Kleinias above everything else (Sympos. 4.14-15). 

96 Plato, Symposium 180-1. On the chronological precedence of Plato's work, see above, n. 90. 
97 Sympos. 8.14: iav Se KaC daio'6repa arUpExaUL. . . 
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sometimes jointly through mind and body98 Following this clue, one might well argue 
that the allusions to pederasty at various points in the Hiero seem precisely to fill the 
void apparent in the Sokratic treatment. For where 'Sokrates' argues for an exclusive 
attention to mind, Hieron presupposes a combination of mind and body. 

Both discussions announce that they are concerned to promote enjoyment 
(e?VqpaiveLv, El).Kpatv?eaat) whether through ethical relationships (6 r1rs kvx;Is Epcws) 
or through ra& dcpo&Sata.99 For Sokrates, love of mind leads to LtAta, without which 
there can be no relationship worthy of the name. For Hieron it is sex based on desire 

(E'pws) which brings enjoyment: 

OTL /1EV yap &17 alVV 'UVVOVUtl ov8SE/Lla J~o'Aoyos 1T'vTE, E'7rtoLUTEOa ont fiev yap or) 'vev LAtA[as avvovata ovoSetia daoAoyos rdvres ~rtaralxea 
(Sympos. 8.13)100 

orT </1EV> yap rda perT EpWTros aoDpoOlaLa rroAv 8LtaqepovSrc EV()paLvetL Trdaves ofTrov 
E7rLTardau Oa (Hiero 1.29) 

To take these two sentences in isolation, however (despite the significant degree of 
symmetry between them), would be to oversimplify the situation. Sokrates argues 
exclusively for >LAta. While it is true that for him ctA[a stems from a form of Epws 
('love of mind', ?12), he seems uncomfortable with the latter term, which at ?15 he 
replaces with r77 jS IvXjS qAXa. Hieron, on the other hand, having begun by 
contrasting ra 1er' cTpEoros- ad(po8taLa with sexual gratification without love, goes 
on to posit a relationship of (qAt\a with the object of his desire. Indeed, his major aim 
in chapter 1 is to repudiate the idea that simple appeasement of the 'need' for sex is 
sufficient. He is inclusive (sex-desire-friendship) where Sokrates is exclusive (friend- 
ship only). 

Both types of relationship are a form of compulsion (dvadyK/o). For Sokrates, where 
love (ktAEfv) is inspired by the beloved's character, it is an ava'yKrq 187eFa KaL 

EOeAovaLa. For Hieron it is seemingly a compulsion of nature. For Sokrates this latter 
is to be resisted and replaced by the compulsion of qLAtAa. By contrast, Hieron's ideal 
is to combine an acceptance of the compulsion of sexual desire (and its attendant 
pleasures) with the values of friendship. These two foci of love are elegantly combined 
in Hieron's description of his relationship with Dailochos.0l? 

Both forms of relationship express (qAtia and look for affection in return (vrt- 
qtAE,?a0aL) and both are celebrated in the exchange of glances and conversation.102 

On the well-worn theme of appetite and satiety, Sokrates naturally argues that 
dependence on physical beauty (like the desire for food) is soon glutted and loses its 
appeal, whereas the love of the mind is aKopeUrore'pa (??14, 15). But he neither admits 
that c'pwos (as desire for the unpossessed) may intensify pleasure, nor does he (in 
Xenophon's text) recognize the metaphysical dimension to this emotion which 
provides the starting point for Plato's philosophy of beauty. Hieron, on the other 
hand, accepting the comparison with the appetite for food and drink, finds an 
analogue in sexual matters in awaiting the free response of his iraLStKa, which even a 

98 Hiero 1.5 (following Marchant's text of 1925 [Loeb]). The point is made by Simonides, but 
immediately accepted by Hieron. 

99 Sympos. 8.12, Hiero 1.29. On hedonism, see n. 29. 
'?? avvovaia can mean sexual congress, but hardly in this context! 
101 Sympos. 8.13. Hiero 1.33: ;yo% yap 8or7) Epc eyv AaiAoXov (LvrrEp Laros avayKacet 

vaLs davOpo7rov &elaOat Trapa T-)V KaAOcv, Trovrov 8E (LV Ep) TVXELV, Pe?TCL eEV (LAtaas Kat 
trap& fovAopLevov 7rrvv laXvpcds E7rLtVIo) rvyXavetL. Cf. p. 76 and n. 6 above. 

102 Sympos. 8.18, Hiero 1.35. 
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tyrant cannot command, but which is essential for his fulfilment--tapa Se 7ratLtKcoWv 

f0ovAoivw v IoV'rratl oiOal at XapLrTs elaUv. 
The key word KaAos is also brought into the discussion. Sokrates uses it in its moral 

sense to describe the Epp1,evos as KaAhds r Kat cyaOos, and for him, the aim of the 

EpaaT7s is not so much to enjoy the boy's beauty but to seek his well-being (ra Tov 
TracSo' KaAa ttiXAov 7j rTa avTrov '8E'a aTrovdaovTa, Sympos. 8.17). In the Hiero, 
however, the conventional use of KaAo' in erotic contexts is observed: Dailochos is 
KaAAiaros as the object of Epav, and Hieron seeks what is needed rrapa TOjv KaAcWv 

(Hiero 1.31, 33). 
If one takes in the Kritoboulos speech as part of the 'Xenophontic' view of 'pcws, 

two further linguistic parallels are notable. At Symposium 8.14, Sokrates refers to the 
common theme of the withering of youth's bloom. Rather surprisingly (and surely 
polemically) he draws the conclusion that it entails the withering, not merely of epws 
but of iAtXa, and the choice of the word qlAt'a here suggests that nothing of 
permanent value can come out of bodily love.103 Kritoboulos, as spokesman for 'the 
way of moderation', has already anticipated this objection with his recognition that 
each stage of life has its own beauty (Sympos. 4.17). Kritoboulos also anticipates 
Sokrates by claiming the description al8rlk0ovEarepos for his type of lover (Sympos. 
4.15, cf. 8.16). 

Throughout these discussions Xenophon shows an awareness that the key words in 
a discourse of love can point in different directions, towards or away from an accep- 
tance of the physical. But perhaps the most interesting link between the discussions in 
Symposium 8 and Hiero 1 is the word rrapopd8Tros. At the simplest level, this provides 
just another verbal link between the two passages. But the meaning of the word 
presents a teasing problem. If it had originally had any connection with the sexual side 
of Aphrodite's domain, it had lost it by the time of the Byzantine lexicographers: the 
Suda gives 'charming' (7rt'Xapts, T$8vs). Photius applies it to the grace of literary style 
or as a translation of Sulla's agnomen, 'Felix'. A search of the Thesaurus Linguae 
Graecae reveals (if we include one instance of the negative, ave7ra0p6dLTro0) only nine 
occurrences in the fifth and fourth centuries, of which four are found in the Xenophon 
passages we are considering. Of the rest, Isokrates uses it to characterise the charm of 
Homer's style; Aiskhines recalls that Ktesiphon employed it in a fawning description 
of Philip; and the New Comedy poet, Philemon, incorporated it in a eulogy on the 
blessings of peace.104 In all these cases something like 'charming' would seem an 
appropriate translation. There remain Herodotos, who twice uses the word in his story 
of the high-class courtesan, Rhodopis, and the four Xenophon instances.0?5 In none 
of these latter passages would the translation 'charming' be impossible-but is it 
wholly satisfactory? When the adjective occurs in a sexual context, can we exclude 

103 A more balanced view is found in Aristotle, NicEth. 1157a6-12. But see also the 
recognition in Sympos. 8.27 that the cpaaru7s may convert his 7raTSLKa into a good friend (r4) 
QpEyo/.LEV) EK 7LraL&8KoV i,'Aov dyaOv 7ro faaaOac the infinitive is seemingly a metaphorical 
use of 7roLovuatL = 'beget'). 

104 Isokrates, Helen 65.6; Aiskhines, Fals. Leg. 42.6 (also 52, where the description is glossed as 
o.bLv Aap7Trpos); Philemon, Frag. 71. One should perhaps add a possible tenth instance which may 
be from the fourth century-the apparently undatable Lunkeus as cited in Athenaios, 6.242c, 
where the noun '7ra0>poioata refers to literary elegance. I am most grateful to Mrs Sue Willetts of 
the Library of the Institute of Classical Studies (London University) for technical guidance with 
TLG. 

105 Herodotos 2.135.2 and 135.5. Xenophon, Sympos. 8.15 (bis), 18; Hiero 1.35. 
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the influence of the cognates ra dabpoSL'tLa and adpo&LtaLeLtvV , or the substantial 
tradition of the appellative use of the name Aphrodite to mean sexual love?106 

Herodotos describes how Rhodopis, who had lived as a slave in the same household 
on Samos as Aisopos, was brought to Egypt 'in the course of her trade' by one of her 
wealthy admirers, where she prospered greatly. According to Herodotos, Kapra 

raqp0p6iTros yEV0oLevoV7 LEydAa EKT7r7a aaro XPw7 lara. She clearly amassed her fortune 

by providing sexual services, and (as Sokrates' dialogue with Theodote shows'07) a 
Greek would have had no embarrassment in recognizing this. Even if the word 

ETrabp6SLros is (like the English plural 'charms') something of a euphemism, it surely 
refers here to Rhodopis' sexual attractiveness. And no doubt it is with the same 
meaning that, in the following section, the courtesans (E'rapal) of Naukratis are 
described as rrawpdo'troL. 

On the strength of the Herodotos passages one may explore the possibility that in 
Xenophon's discussions of male love likewise, ,raqpo'p6tros means 'sexually 
attractive'. At the outset, it is relevant to note that it is Xenophon who provides us 
with two of the clearest examples of the appellative use of the goddess's name to refer 
to sexual desire or sexual intercourse.108 In turning to the occurrences of cr rapdO'LTos , 
I take the clearer context first. In Hiero 1.29-38 the overall subject matter is sexual 
pleasure with boys, which in Hieron's view is most (possibly only) worth pursuing 
when accompanied by a loving response. The responses mentioned in ?35 illustrate the 
theme, and the argument is cumulative-from glances to questions and answers and, 
best of all, 'struggles and quarrelling's' (adxat Tr KatL EptSes). All these exchanges are 
'sweet' ('7efal, a word which, as I have argued, takes on sexual overtones from its 
context). But the concluding items are characterized yet more strongly as '8SaratL 8e 

Kalt craqpo8troTarat. For the rhetoric to work, the concluding superlative must go 

beyond 8 ltaraL, and the obvious direction is towards a more emphatic reference to 
sexual pleasure-the 'struggles and quarrellings' are 'most sexually stimulating'. I 
presume this is the intention of E. C. Marchant's translation, 'very ravishing'. 
Waterfield translates the word as 'erotic'.109 

I would suggest that we need a play on the same meaning to make sense of 
Symposium 8.15: 

7Q oSE' rT OvXXs )tA ia Old To dyvr1 elval KaC LKopearorTpa earTv, ov /LevroL, os y' av TLs 

oL70?El, 8ta roVro KaL dvE7raqpotLToTEpa, acAAa caa ( a KatO dTEoTera T 7 a (7) ev 7 

alWToVIeOa Tr-v OEOv E7rapo'oSra Kal fEr7T KaGl !pya oL86va,. 

The anonymous Tlr presumably supposes that a 'holy' love would be ave~ra0po'8Tos 
in the sense of lacking sexual pleasure. He frames the response of the ordinary man 
to Sokrates' advocacy of abstinence. In reply, Sokrates resorts to an argument of the 
kind he has already deployed around the word KaAo's in his conversation with 
Kritoboulos in chapter 5: 'I am KaAo', but not in the sense you mean.' So the /tAtia 
analysed in chapter 8 will, according to Sokrates, be no less erotic, no less replete 
with the charms of Aphrodite (e&ra0po8tros) than its physically sexual counterpart: 
but the true meaning of the adjective (according to him) is that found in the prayer 
commonly addressed to Aphrodite-a petition for words and deeds of grace and 
charm. Thus love of the mind/personality is 'erotic', but only in the sense that 

106 From Homer, Od. 22.444, onwards. 107 Xenophon, Mem. 3.11. 
108 Sympos. 3.1, 8.21. 
'09 Xenophon: Hiero the Tyrant and Other Treatises, trans. R. Waterfield with introductions and 

notes by P. Cartledge (Harmondsworth, 1997), p. 12. 

94 C. HINDLEY 



XENOPHON ON MALE LOVE 

Sokrates claims that he himself has always been in love. The same logical ploy 
underlies Sokrates' summary at Symposium 8.18, where the question is both a 
challenge and an equivocation: ov rava ra iravra E'raqpo~Lura;110 

Admittedly, an interpretation based on a handful of instances of errappo8tLros can 
hardly be conclusive when compared with the multitudinous occurrences of KaAos. 
But the logic is the same as that in other Sokratic arguments, and the interpretation 
gives point to the importation of a distinctly rare word. This analysis of 'the charms 
of Aphrodite', I would suggest, confirms the argument that in Symposium 8 and Hiero 
1 Xenophon was deliberately setting alongside one another two types of love: the 
Sokratic doctrine of celibate friendship as the true fulfilment of c'pws, and the view 
found in discourses associated with Kritoboulos and Hieron and elsewhere in 
Xenophon's writings that an honourable 'pwcs may include physical satisfaction within 
the broader pattern of LtAia, provided it is subject to JyKpare'a. 

One may nevertheless feel a certain lack in Hieron's discourse of that concern for 
the beloved 'in sickness and in health' which pervades Sokrates' view in Symposium 
8.18. In reply, it may be said that the short discourse in Hiero 1 is concerned with the 
narrow point: whether, given the nature of tyranny, a tyrant can experience the reward 
of true i'pwso for something he does not possess and cannot command. But, more 
importantly, the chapter describes the relationship between the lovers as embracing 
both qLAtL'a and 'pcwu. One may, therefore, expand the analysis with reference to the 
positive discussion of 4,Aia in Hiero 3. While this chapter makes no explicit mention 
of pederasty (unless such a relationship is implicit in the 'EratpoLts 7Trps ETrapovs' 
of ?7), it speaks of the mutual caring of friends in language distinctly reminiscent of 
Symposium 8. It may thus be called upon to supplement the description of flirtatious 
love-making in the first chapter. 

Nevertheless, the passages in Hiero 1 and 3 so far discussed share a fundamental 
weakness. They speak of ideal relationships which are unattainable by one who 
occupies the position of tyrant as Hieron understands it. Thus at the outset Hieron 
declares that in respect of boy-love even more than in heterosexual relationships, 
ljELOVeKTEL TWrV EVopoavvWv O rvpavvos (1.29). He wants to attain his goal with 
the beloved, in a friendship freely given: but (as he thinks) force is inescapably in the 
background for all a tyrant's activities. He can therefore never be sure that the love 
seemingly offered to him is genuine and not hypocritical, arising from fear or self- 
interest. 

This problem besets the tyrant in every department of life. The answer, which 
Simonides reveals, is that a tyrant's rule need not be oppressive. He can devote himself 
to the service of his people and so achieve Xenophon's ideal of 'tyranny over willing 
and loving subjects, which is a heaven'.111 The ideal ruler here does everything required 
to ensure the love of his subjects (ro' LtAE,LOaL vr7To Trv apXo,evwv, 11.8). He will, in 

consequence, be surrounded by admirers and well-wishers, and be the object not only 
of ftAt,a but of pwcos. In Waterfield's translation: 

What people will feel for you, then, is passionate love rather than mere liking. You won't have to 
make advances to good-looking men, but to bear with their advances.112 

110 A similar oscillation has already been noted in the two speeches (of Hieron and Sokrates) 
over the word KaAos (above, p. 93). A further example of the same logical ploy is found around 
the word JSeaOaL at Mem. 1.3.15. 

i"i Gray (n. 89), p. 117. 
Hiero 11.11: Ware ov ,oOvov (LAoEo av, aAAa KaLL E'po oTr' advpcrUCOv, Kat TrouV KaAovXs 

ov 0rrELpav, adAAa 7TreLpwc/Evov V6r' aVTrv aveeaOatL civ ae rEOL. 
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The immediate context recalls the opening of the dialogue. which surveys the organs 
of sensual pleasure, beginning with the eyes (gratified by great tourist spectacles) and 
ending with the genitalia. Hieron claims that his status as tyrant prevents him 

gratifying any of these desires. In the recapitulation at 11.11 the discussion is com- 

pressed to the first and last points: the reformed Hieron can now follow his tourist 
instincts wherever he wishes, without risk; as for sex, he will be surrounded with 
would-be lovers. But the change that makes this possible is not in his eudaimonistic 

goals, but in his mode of government. As Gray summarizes the main thrust of the 

dialogue, 'Simonides eventually shows him how he can turn his tyranny into the sort 
of rule that will attract love, and then he will be able to enjoy those pleasures if he 
wants (8-11).'113 The 'reformed ' tyrant will act in a beneficent manner vis-a-vis his 

subjects, and the pleasures will then accrue to him unimpeded by his status.114 
But if the possibility of enjoying true love is included in the tyrant's reformation, 

why is the accessibility of lovers described as something to be borne or endured 

(7TELpCUpELvov V7T' avTcrv advE'XEaOat av lOE 8ot)? The answer must, I think, lie in 

Xenophon's fondness for ironic witticism, an example of which can in fact be found 
earlier in this dialogue, where Xenophon refers to the wild delight of the citizenry 
following a military victory in which they claim to have killed a greater number of the 

enemy than actually fell on the battlefield!15 The light touch at 11.11 may indicate a 
certain delicacy and reticence in dealing with sexual matters, but it is essentially 
jocular, suggesting that so far from being unable to attain a sexual liaison of the kind 
he wants, Hiero will have to put up with plenty of unsolicited offers. This hints at 
opportunities for discriminating choice, rather than promiscuity, but does not imply 
abstention from sex altogether.116 Indeed, the possibility of more than one lover is 
probably implied in the reference to raf$asg in 11.14 (see below). 

The tyrant's services so far mentioned in chapter 11 are in the public domain, but a 
more personal concern for friends and lovers is urged at the ensuing ?14, which enjoins 
him to treat his 'TrafSasg' as his own life. Once again, we encounter ambiguity in the 
word 7rats. There is certainly rhetorical force in adding 'sons' to 'friends', but one may 
wonder why an exhortation to care for sons is needed when the father-son relationship 
has just been held up as exemplary." 17 A paragraph or two earlier the promise of male 
lovers has been held out to the good tyrant. As we have seen, Xenophon uses 7Tras 
equivalent to 7TQaLlSKa more commonly than has been generally recognized, and this 
seems certainly a possible, and on balance the more likely, meaning here. When, at the 
close of the dialogue, Xenophon comes to depict the character of the good tyrant, his 
male lovers are included within the scope of his beneficence. 

Taken as a whole, the various references in the Hiero present what may be regarded 

113 Gray (n. 89), p. 116. 114 Hiero 8.1, cf. 3.5. 
115 Hiero 2.16. For Xenophon's humour, cf. n. 51. Also (for the ironic twist), cf. Hindley (n. 1), 

pp. 355f. and nn. 38, 39. An element of humour also creeps into the Alkibiades seduction 
narrative, when Alkibiades complains that Sokrates's rejection had 'insulted' him (ipLuaEv- 
usually a strong and serious term): Plato, Symposium 219c. 

116 An alternative view is hinted at in the note to Waterfield's translation (n. 3, p. 189), which 
suggests a possible parallel with Alkibiades' attempt to seduce Sokrates. Sokrates puts up with 
this, but clearly does not welcome it, and eschews any physical response. A similar attitude, it 
might be argued, is implicit in the moral connotation of aveXeaOaL ('bear with') in the present 
passage. But to follow this route for the interpretation of Hiero 11.11 is to entertain a dismissive 
attitude to sexual pleasure which does not appear elsewhere in the dialogue and is at variance with 
Xenophon's view of moderate physicality (as argued for in the present article). 

"17 This argument also rules out the possibility that the words might be a warning against 
family murders of the kind mentioned in Hiero 3.8. 
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as an idealized view of homosexual love. They depict a way of moderation and regard 
for the beloved, a combination of the physical and the ethical, which we have now seen 
to run through Xenophon's writings, and which, it may be claimed, was Xenophon's 
own view of the matter. It may be unattainable by the unreconstructed tyrant, but 
remains as an ideal for the ruler (and, presumably for any of his subjects) who is 

willing to show concern for his fellow men. 
The purpose of this paper has been to explore so far as possible Xenophon's 

own understanding of male love. It is no accident that I have largely avoided 
the longest single treatment of the subject in Xenophon's writings-Sokrates' speech 
in Symposium 8. This speech has provided a foil for the way of moderation expounded 
by Hieron. But neither in the passage I have selected for detailed study (Symposium 
8.12-18) nor elsewhere in the speech is there any overt endorsement by Xenophon 
himself of the views attributed to Sokrates."18 Not only so, but (as we have seen) the 
evidence elsewhere suggests that Xenophon, in accepting the way of moderation, 
disagreed with the philosopher over the degree to which physical relationships 
between EpaTarIs and Epwt/LEvos might be acceptable. Moreover, other discrepancies 
are apparent between Symposium 8 and Xenophon's treatment of pederasty elsewhere. 
The swift move to concentrate on prostitution in the discussion of bodily love 

(Sympos. 8.21-22) disregards the examples of honourable love we have noted else- 
where. The discussion in Symposium 8 also overlooks the distinction between aKpau'a 
and an E'yKparea which admits (and indeed enhances) sexual pleasure, put into the 
mouth of Sokrates at Memorabilia 4.5.9. In the Cynegeticus Xenophon himself 
accepts the principle of inspiration to deeds of honour provided by the Jp4,oEvos, 
which Sokrates rejects.119 

There are then several grounds on which one might doubt the initially appealing 
hypothesis that Sokrates' speech in Symposium 8 represents a summation of 
Xenophon's own views. But if my thesis of Xenophon's espousal of the 'way of 
moderation' is to be entertained, it must face the question: why did he devote so 
elevated a place to a speech which uncompromisingly advocates pederastic celibacy? 

The first point to be made is that, whatever the thrust of Sokrates' exhortation to 
Kallias, it cannot eliminate, and should not be allowed to obscure, the evidence in 
favour of a moderate physicality found elsewhere in Xenophon's works. The 'way of 
moderation' is close to that expounded by Plato's Pausanias, and must clearly be 
included in any account of views current in fourth-century Athens. The fact and 
manner of its occurrence in Xenophon's writings suggest that it was accepted by the 
writer himself. At the same time, Xenophon admired Sokrates greatly, and it is to the 
biographical purpose of the Symposium120 that we must turn for some explanation of 
the space given to Sokrates' non-physical view of male love. 

Xenophon clearly intends to present Sokrates as the centre of the dialogue. In 
nearly all respects he regards Sokrates' teaching as exemplary, and important points of 
convergence between Xenophon's views and the teaching of Sokrates in Symposium 8 
can be attested from elsewhere in Xenophon's writings. Xenophon valued highly the 
pedagogic element in pederasty exemplified in the relationship between Cheiron, 
Phoenix, and Akhilles. Such 7ratSela presupposes a loving relationship of mutual 

118 The nearest approach is Lukon's concluding appraisal of Sokrates (Sympos. 9.1). On the 
other hand, traces of the 'moderate' view can be discerned (albeit dimly) in Sokrates' speech itself: 
Sympos. 8.14 (love of both body and soul) and 8.27 (growth 'out of' pederasty into friendship). 

119 Cynegeticus 12.20; contrast Sympos. 8.34. 120 Sympos. 1.1. 
121 Sympos. 8.23. Cf. Mem. 4.1.1-5, esp. ?5; Lac.Pol. 2.12. Xenophon's conception of Sokratic 
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respect, whether physically consummated (Xenophon) or not (Sokrates).'21 Moreover, 
Xenophon's comments in the Memorabilia support the high value placed upon ideals 
of public service in the latter part of Sokrates' speech in the Symposium. Xenophon 
would also, as we have seen, have agreed with Sokrates' teaching on the love of boys 
insofar as it counselled self-discipline (falling short of total celibacy). It would be 
wrong, therefore, to exaggerate the divergence between the Sokratic speech in the 
Symposium and what I have argued to be Xenophon's own view. 

But self-control is not to be identified with celibacy, and Xenophon could not, 
without sacrificing historical fidelity, have suppressed the fact that Sokrates sought to 
divert pWcos wholly away from the body and to focus it exclusively upon 'mind'. 
Xenophon also had a more particular reason for retaining this aspect of Sokrates' 
teaching in his literary creation. One of his major aims was to defend Sokrates against 
the charge of 'corrupting the young'-and for Xenophon 'corruption' clearly included 
the encouragement of unrestrained sexual indulgence.122 To have introduced quali- 
fications into the 'set piece' in Symposium 8 would have gravely weakened the defence. 
Xenophon accordingly contented himself with indirect indications of his dissent 
elsewhere in his writings. One might go further. For if indeed Hiero was written after 
the Symposium, we could justifiably read it as a recantation of those elements in the 
Sokratic speech which so vehemently reject the physical content of homosexual Epwos. 

It must be acknowledged that part of Xenophon's weakness as a philosopher (but 
part of his amiability as a man) is his failure always to achieve self-consistency in his 
writings. What I hope I have demonstrated, however, is an interest on his part in right 
sexual relationships between older and younger men and boys, and the articulation of 
a viewpoint, if not a theory, on this subject which stands in tension (and, by the time 

TraLt&a would require a separate essay, but reference may be made to two recent studies of 
'education through love' in the Sokratic tradition: C. H. Kahn, Aeschines on Socratic eros', and 
D. K. O'Connor, 'The erotic self-sufficiency of Socrates: a reading of Xenophon's Memorabilia' 
(both in Vander Waerdt, n. 2). 

Kahn traces the literary history of the theme to Aiskhines of Sphettos, whose dialogues 
Alcibiades and Aspasia seem to have regarded not only pederastic (probably celibate) love, but 
also heterosexual (and presumably consummated) love, as the locus for such training. If Kahn's 
reconstruction of Aiskhines' fragmentary remains is correct, a striking parallel in thought 
structure can be discerned in comparing the latter's Alcibiades with Xenophon's Memorabilia 
4.1.1-5. Both sequences move from love and companionship, through the rebuke of pride (in 
ability and possessions), to the need for training in virtue. One may even add to Kahn's 
idenfication of possible literary influences of Aiskhines upon Xenophon (p. 89, n. 7) the thought 
that the former's reference to training in horsemanship (ibid., p. 90 and n. 14) may well have 
prompted the latter's comparison with the breaking-in of horses (Mem. 4.1.3). Xenophon, it 
seems, was appropriating from the tradition as well as from his own memory an aspect of 
Sokrates' teaching which he wished to commend. (On Xenophon's claims to memory, cf. D. Clay, 
in Vander Waerdt [n. 2], p. 42, n. 43.) 

A much more extended study of a sophisticated (but seemingly non-physical) eros as the basis 
for education is to be found in O'Connor's essay. But O'Connor does not ask (nor, I think, is it 
relevant to his thesis to ask) whether Xenophon may not have maintained his own, more physical 
(but still morally structured) view of eros alongside the philosophical exchanges with Sokrates 
which he presents and the authentic interpretation of the philosopher's (paradoxically complex) 
virtue which he seeks to evoke. 

122 Cf. Mem. 1.2.1-2. The exact significance of the charges against Sokrates has, of course, 
been much debated. It is enough here to say that one element in this paragraph's description of 
the charges to be rebutted is making young men &dpo8taioJv daKparels. In this passage, as in 
Xenophon's Apologia, the defence lies in an appeal to Sokrates' self-disciplined character 
(Apol. Soc 16). 
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of the Hiero self-conscious tension) with Sokrates' absolutist rejection of all genital 
relations between males. It may be termed a way of moderation. It embraces love of 
body and love of mind, in which the older respects the younger partner and what he 
offers. It maintains self-discipline over physical expression without denying the latter 
its place, and finds pleasure in a freely given (sexual) love as an ingredient in 
friendship. It inspires the lover to the endurance of toil and the pursuit of honour. 
Finally it integrates such personal ethics into an overriding (and typically Greek) 
philosophy of public achievement in the service of the 7roALS. 

Finchley, London CLIFFORD HINDLEY 
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